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4 He hononr'd all his Father's s 
which we have Gilobey'd ; 
He bore our ſius upon the croſs, 
and oor full ranſom paid, 
s Bchuld him ring from the grave, 
behold him rais'd on high; 
He piac'd bis merits there to fave, 
tranſgteſſots doom'd to die. 
6 There on a plorious throne he reipns, 
end by his pow'r divine, 
Redeems us frem the llaviſh chains 
of Satan aid of (in. 
7 Thence ſhall the Lord io judgment come, 
and with a Sovereign voice, 
Shall call and break up every tomb, 
while waking {aints rejgice. 
8 O my then with joy appear, 
| belore the judge's race, 
And with the bleſt aſſenibly there 
ling his redeeming; grace ! 
The Hoſanna: or ſalvation alcrib'd 10 Cbriſt, 


| Long metre, 
1 11Oſenna to King David's fon, 
Who reigns on a ſupcrior throne, 
e bleſs the prince of heavenly birth, 
Wo brings falvation down to earth, 
2 Let every nation ev'ry age, 
In this delightful work engage; 
O1d men and babes in Zion ſing, 
Tue growing, glories of her king. 
Common metre. 
I HH Oſapna to the prince of grace, 
Sion, behold thy king: 
Proclaim the fon of David's race, 
and teach the babes to ling. 
2 Relanns to th* eternal Word, 
who from the Father came. 
Alicribe ſalvation to the Lord, 
with bleſſings on bis name, 
Glory to the Father and the Son, &c, 
Long, metre. | 
O God the Father. Gcd the Son, 
And God the Spirit, three in one, 
Be bor our, praiſe, and glory giv'n, 
By al: in earth, and all in t:caven, 


F I NIS. 


2. 


CRITERION: 


O R, 
THE NATURE or 


Chriſtian Communion explained; 
AND, SOME 


CONSEQUENCES thereof CoxsIDERED; 


IN A 


FAMILIAR LETTER, 


FROM 
A Diſlenting Gentleman, 


T O 


His FRIE ND. 


PsALiM cvi. 47. Save us, O Lord cur God, and 
gather us from among the Heathen, to give 
7 banks unto thy Holy Name, and to triumph 
in thy Praiſe. 
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THE Writer of the following Letter 
originally deſigned it for the Uſe of a 
particular Friend, as the Introduction 
and Concluſion intimate ; but having 
ſhewn the Manuſcript to a Perſon whole 
Judgment he reſpected, and who thought 
the Publication of it likely to prove ad- 
vantageous to ſerious Chriſtians, he was 
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adviſed by him to ſend it to the Preſs. 
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THE 


Nature of CHRIST TAN CouuuNx TON 
Explained; and ſome Conſequences 
thereof conſidered, in a Letter, gc. 


DAR SIR, 


Exxon DO BT not but ha this time you will 
; I : OY I have forgot my pro- 
„ miſe of ſending you my thoughts on 
4 . the Doctrine ot C riſtian Communion; 

which was the main ſubject of converſation, the 

laſt opportunity we had of being together. The 
bulk of this Letter however will, I am perſuad- 
ed, convince you that my delay was neither ow- 
ing to forgetfulneſs nor floth. The truth is, 
that, till now, I could find no leiſure to draw 
up my thoughts on the ſubject into any regular 
order; and even now, as you will readily be- 
lieve from your knowledge of my circumſtances 
and manner of life, I can devote but little of my 
time to the buſineſs of a friendly correſpondence, 
when the duties of my office engage it ſo fully. 
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This conſideration will, I am perſuaded, in 2 
great meaſure excuſe, to a perſon of your gene- 
roſity, whatever incorrectneſs you may meet 
with in the following pages. But as time is 
precious, I thall not waſte it with apologies. 
THe word, Communion, if I underſtand it 
right, ſignifies a joint performance of ſome of- 
hce, work or bufineſs, and a joint enjoyment ot 
ſome benefit, or privilege. This ſenſe I take, 
rather from the original application of the word 
Communio, in the Latin language, from which 
the word Communion, in the Engliſh is deri- 
ved, than from the preſent uſe of the latter a- 
mong us. For as in the courſe of time, many 
words do loſe their original meaning altogether, 
and are uſed in a ſenſe very different from their 
original application, ſo doth it ſeem to have fa- 
red with this. *T would however be leſs, if in 
changing the word from 1ts original application, 
Chriſtians had not forgot, or miſunderſtood, the 
thing originally ſignified by it. »T would be 
needleſs to ſpeak of the different acceptations of 
the word among Chriſtians at preſent : nor ſhall 
I labour to evince the propriety of the interpre- 
tation above given ; eſpecially conſidering, that 
the following argument in this letter will prove 
that, in the matter of our preſent enquiry, the 
word can bear no other ſenſe. Underſtanding the 
word then in the ſenſe above given, we may go 
on to obſerve, that the following things are obvi- 
ouſly neceſſary to conſtitute a Communion in 
general. Firſt ; a plurality of perſons ; for I 
ſpeak of Communion at preſent only as it con- 
cerns mankind, and takes place among them one 
with another. An individual, then, cannot make 
a Communion : But a Communion may include 
| e 
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any plurality, from two or three, to a multi- 
tude which no man can number. Secondly ; 
There muſt be a union of efforts, if the Commu- 
nion among them takes place in the matter of a 
work, buſineſs or office; or if it lies in ſome 
benefit or privilege, there muſt be a union in 
regard of actual enjoyment. Without this there 
is not ary Communion, according to the defi- 
nition; For Communion is the joint perfor- 
mance of an office, and enjoyment of a privi- 
lege : So that without this union in regard of 
efforts, and in regard of enjoyment, there is no 
actual Communion. There may indeed be an 
appearance of Communion, where none aCtu- 
ally and really takes place; but in order to this, 
there muſt alſo be an appearance of union, in 
the caſes now ſtated, as will more fully appear 
afterward. Thirdly; There muſt be a union in 
regard of the end alſo, in order to actual Com- 
munion; That is, all the Communicants, as I 
may call them, muſt ſet the very ſame end be- 
fore them, in order to full Communion toge- 
ther. This is indeed a natural conſequence of 
their uniting together jn regard. of their cſtorts, 
or rather, is neceſſarily preſuppoſed thereto z 
According to a common axiom, hat is firſt in 
the intentiqn, is laſt in the execution; Hence 
*tis clear, chat the Communicants muſt ſet one 


and the ſame end before them, before they can 


agree to join their Efforts to accompliſh it. 
The ſum then is, that in whatever caſe a plu- 
rality of perſons do join their efforts to accom- 
plith the ſame end, then Communion takes place 
«mong them. Theſe obſervations, concerning 
Communion in gcneral, will be better uncer- 
ſtood by gonkidcring the ſpecific ciſtinQions 
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thereof. T ſhall not pretend to enumerate all of 
them; I ſhall only mention thoſe, which ſeem 
beſt adapted to inſtruct us in the principal ſub- 
ject of this letter. 

AccorDinNG then to our preſent deſign, 
Communion may be diſtinguiſhed into Civil and 
Religious. Each of theſe denominations follows 
the nature of thoſe things, wherein men do 
hold Communion together. If their Commu- 
nion together lies in things of a civil nature, tis 
denominated civil Communion ; but if it lies in 
things of a religious nature, 'tis called Religious 
Communion, This laſt might again be diſtin- 
guiſhed into many different ſpecies ; but as it 
is our bleſſing to live in a land, where no reli- 
gion 15 profeſſed but the Chriſtian : ſo for bre- 
vity's ſake, we may lay aſide the conſideration 
of any other ſpecies of religious Communion, 
and conſider Chriſtian Communion and Civil 
Communion as ſtanding in the ſame relation to 
one another, as the more general notion of Re- 
ligious Communion and Civil. In this view then, 
we may a little conſider each of them. We ſhall 
begin with the plaineſt and moſt familiar of 
them, that with greater eaſe we may enter into 
that which 1s more abſtruſe and dark. 

Civit Communion then takes place among 
men when, as before was obſerved, a plurality 
of perſons do join their efforts for the perfor- 
mance of the ſame work, or execution of the 
ſame buſineſs of a civil nature and concern. This 
will require only the mentioning of a ſingle in- 
ftance to render it ſufficiently clear and intelli- 
gible. Suppoſe then a ſhip ready to put to ſea; 
all the hands on this occaſion join their utmoſt 
eſtorts together to heaye the anchor: They 5 
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by the help of cable and windlaſs ſtrive together 
for the accompliſhment of the ſame end, viz, 
raiſing of the anchor. This familiar caſe is a 
plain inſtance of full and immediate Communion 
among men, in matters of a civil nature. It 
alſo ſuggeſts to us a general obſervation, which, 
if duely attended to, would be of great uſe to 
guide men in the buſineſs of their Religious 
Communion one with another; *Tis this, that 
mens inſuſficiency, perſonally conſidered, to exc- 
cute the offices, and accompliſh the works, 
which belong to them in the different con- 
cerns of life, lays a foundation for, and ſub- 
jeQs them to, the neceſſity of maintaining Com- 
munion one with another. I am much miſta- 
ken, if this is not the foundation of all the Com- 
munion we hold with one another in things re- 
ligious, as well as in things civil; I mean, in 
caſes which call for our joint activity and endea- 
vour for the accompliſhment of any particular 
purpoſe. I grant indeed that the authority of 
our Creator 1s exerciſed to oblige us to maintain 
Communion one with another, in all the different 
characters in life in which we appear, whether 
as Men or as Chriftians. But to me 'tis clear 
that the chief reaſon of this law is (if indeed we 
may, without preſumption, enquire into the 
reaſons of the divine conduct, in any caſe) be- 
cauſe mankind, individually conſidered, are in- 
capable to diſcharge ſuitably the dutics of their 
different charadters; Therefore ſays Solomon, 
in commendation of Communion, and to ſhow 
the neceſſity of it, Eccleſ. iv. 9. Two are bet- 
ter than one, becauſe they have a good reward 
for their labour. One thing 1s, I preſume, clear 
to every one, that in the matter of their civil 
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Communion one with another, neceſſity is the 
main motive and principal argument to the 
maintenance thereof. However, as a better 
opportunity of conſidering this more ſully may 

perhaps occur afterwards, I ſhall not — 
longer time on it now. 

THERE are ſome diſtinctions as to the de- 
grees of Communion, which it may not be amiſs 
to lay down here, before we proceed further. 
Firſt then, it may be diſtinguiſhed into Perfect, 


and Imperfe&. Perfect Communion ſignifics 


the pertect union and complete agreement of all 
the Communicants together in a way beſt ſuited 
to the nature of the matter, or buſineſs, wherein 
their Communion lies. Thus in the foregoing 
inſtance of heav_ag an anchor; the perfect Com- 
munion of the ſea-men would lie in the exertion 
of their utmoſt efforts in a way beſt adapted to 


accompliſh the end propoſed. Imperfect Com- 


munion again, to take the fame familiar inſtance, 


would imply the irregular, and diſcordant exer- 


tion of the members in the buſineſs of their 
Communion. Suppoſe ſome to be flothful and 
to do nothing at all, others to be irregular, and 
neither to haul in the ſame direction, nor at the 
ſame inſtant preciſely, or ſuppoſe they ſhould 
concur in a way not anſwering the end, this 
makes their Communion in this cale umpe ried. 
I may add, that in proportion to the pertection 
of mens Communion together in the {enſe now 
given, ſo is ordinarily the ſucceſs of it in every 
caſe. A Communion in any cale abſolutely, and 

every way impertcct, is really worle than no 
Communion at all, whether it be in things civil, 
or in things religious; ; *T1s in ſcripture phraſe, 


a ſpending of our money for that which is not 
bread, 
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bread, and our labour for that which ſatisfieth 
not.” In the caſe before mentioned, what would 
a Communion Abſolutely imperfe& produce ? 
Nothing certainly, but fatigue to the bodies of 
the members who compoſed it, and a wafte of 
their time. Would they never haul in the ſame 
direction, nor at the ſame Inſtant, I preſume the 
Anchor ſhould never be heaved; otherwiſe, 
there would ſeem to be little need for ſuch 
aſſociation. | 

SECONDLY ; Communion may be diſtinguiſh- 
ed into General and Particular. By general 
Communion I underſtand the performance of a 
great variety of particular offices by the mem- 
bers engaged together; which all iſſue in, and 
are neceſſary unto, the accompliſument of ſome 
one general end. Now ſuch a Communion takes 
place among ſea- men engaged in navigating the 


ſame ſhip : There are a great many different of- 


fices to be performed by the hands on board, 
perhaps at the ſame inſtant, or at different 
times, in order to the accompliſhment of the 
end propoſed, viz. the navigation of the veſſel 
to the intended harbour. Yea, it often ſo falls 
out, that one or two may be buſily employed, 
while the reſt are idle and unconcerned. Some 
particular buſineſs, which in itſelf is common to 
all, does, by reaſon of ſome accidental occur- 
rence determining the choice of the maſter, fall 
to the ſhare of one now, and another then. Yet 
in all this there is a Communion, on account of 
the ſubſerviency of the whole to the particular 
end propoſed, of navigating the veſſel, By an 
eaſy tranſnion, the whole may be applied to the 
Communion of the Church and People of God 
one with another; which however I ſhall not 

now 
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now ſtay upon. Particular Communion, which 
may alſo be called immediate Communion, is, 
when, for the gaining of ſome particular end, a 
plurality of perſons do, as before was obſerved, 
Join their efforts in the lame way, and preciſely 
at the ſame inſtant of time; as in the inſtance 
before given of hauling up an anchor. 
THIRDLY; Another diſtinction which may 
be uſed in illuſtrating the doctrine of Commu- 
nion, and which I ſhall therefore mention, is 
that of Rated and occaſional Communion. This 
diſtinction will be readily underſtood, as it is 
more commonly known, and more generally 
uſed, than any of thoſe already mentioned. Sta- 
ted Communion ſignifies the conſtant and ha- 
bitual maintenance thereof with others in what- 
ever matter we may be ſo connected with them. 
Such a Communion do the ſeamen belonging to 
one of his Majeſty's ſnips of war maintain with 
one another. Occaſional Communion again ſig- 
nifies a perſon joining with a ſociety, of which 


he is not a ſtated member, in performing any 


work, buſineſs, or duty thereof. Thus ſuppole 
a ſailor of one ſhip ſhould, on ſome particular 
emergency, join with the crew of another, to 
aſſiſt them in performing for a time the peculiar 
buſineſs which belongs to them, and when this 1s 
over, ſhould withdraw to his own ; this is Oc- 
caſional Communion. How far this diſtinction 
may be followed in the matter of our religious 
Communion with one another, we ſhall have a 
fairer opportunity of examining afterwards ; and 
I ſhall not therefore now ſtop to conſider. But 

ſhall paſs on to obſerve, 
FouRTHLY, That there is yet another diſ- 
tinction very neceſſary to be attended unto in 
the 
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the matter of Communion, and which is the 
laſt I ſhall mention; This is into real and appa- 
rent Communion. The mention of this diſtinc- 
tion 1s perhaps a ſufficient illuſtration of the 
meaning of it. Real Communion is, when all, 
or moſt of the members do concur together in 
the performance of any work or buſineſs, ac- 
cording to the ability of each of the members 
for the performance of ſuch work. Thus there 
may be Real Communion, where there is not 
Perfect Communion. Apparent Communion 
takes place, when there is an appearance of 
joining with others in the performance of ſome 


work or buſineſs, but withal no real concur- 


rence is found. Thus, for example, ſuppoſe a 
Sailor to profeſs his readineſs to join his ſhip- 
mates in heaving an Anchor, in conſequence 
thereof, he lays hold of the Cable or Handfpike, 
and artfully yields to the motion which is made 
by the reſt, but avoids all exertion to forward, 
and encourage, and carry on the work ; in this 
caſe he would only have Apparent, not Real 
Communion with his companions. Juſt ſuch 
Communion has a hypocrite with the Church 
of Chriſt. That there is a real foundation for 
theſe diſtinctions in the matter of our Commu- 
nion one with another, I ſuppoſe none would 
deny, who are acquainted with the preſent ſtate 
and condition af mankind. In illuſtrating them 
all, I have made uſe of an inſtance in the matter 
of Civil Communion, on purpoſe to give the 
application greater weight in the buſineſs of Re- 
ligious Communion. For if the ſame perſons, 
who maintain Communion together in things 
Civil, come to maintain it in things Religious, 
cannot 
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I cannot help thinking that it is fair to argue 
from the one to the other; or rather, from 
Cemmunion in the one Caſe, to Communion 
in the other. 

HavinG been fo particular in explaining the 
nature of Communion in general, *twill not, I 
think, be difficult to underſtand that of Chriſ- 
tian Communion in particular. We need not 
much vary the general definition of Commu- 
nion, before given, to accommodate it to the ſpe- 
cific nature of Chriſtian Communion. It ma 
then be defined, A joint performance of the 
duties enjoined in the Chriſtian Religion, and 
« a joint enjoyment of the peculiar and diſtin- 
« guiſhing privileges thereof, by Chriſtians.” 
Now, that we may enter properly into the 
matter of Chriſtian Communion, let it be ob- 
ſerved, that as to the general nature of Commu- 
nion, it is the ſame in things Civil, as in things 
Religious. In both Caſes it conſiſteth in a joint 
performance of offices, and enjoyment of privi- 
leges. But the ſpecihc Difference of Chriſtian 
Communion from Civil, lies juſt in the diffe- 
rent nature of the things belonging to each of 
theſe denominations. In the former caſe, our 
Communion with one another lies in things ſpi- 
ritual, religious and divine, as taught by our 
Lord and maſter Jeſus Chriſt. In the latter, it 
lies in things common, ordinary, and natural. 
As then there are two things chiefly obſervable 
in the inſtructions of our bleſſed Maſter con- 
cerning the duties and privileges of religion, 
which we are to maintain communion with one 
another in, viz. the matter of them, and the 
manner how they are to be performed and en- 
joyed; ſo our Communion with one another 


maſt 
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maſt extend to each of theſe, if. it deſerves the 
name of Cbriſlian Communicn., My meaning 
herein may perhaps be more intelligibly expreſ- 
ſed in the two following propoſitions. Firſt ; 
That in order to Communion with one another 
in things religious, we muſt agree together 
both as to the matter of the duty, and alſo as 
to the manner of performing it. What is meant 
by this diſtinction is, I ſuppoſe, commonly 
known; And the deſign of it in the preſent caſe 
is very obvious, viz. that there muſt be an uni- 
verſal agreement among perſons in order to their 
Communion together in things religious. As 
one performs a duty of religion, ſo muſt the 
others, who profeſs to act in Communion with 
him. For what is Communion but a joint per- 
formance of a duty? That is, a concurrence 
and correſpondency of all the members one to 
another, in every part of the duty; and where 
this is abſolutely wanting, there is no real Com- 
munion in any Caſe. 

SECONDLY ; Another thing, which was alſo 
mtended to be ſignified by the above general aſ- 
ſertion, is, that in the obſervance of every duty, 
and enjoyment o of every privilege of a religious 
nature, we muſt be conformed to the doctrine 
and inſtructions of our bleſſed Maſter, that our 
Communion together may deſerve the name of 
Chriſtian Communion. It is, I ſuppoſe, obvious 
to every one, that this is the chief reaſon of the 
denomination. We Chriſtians denominate the 
religious Communion which is maintained by 
Turks from the author of their religion, and call 
it Mabumidan; becauſe it is ſuppoſed to be eve- 
ry way conformed to the doctrine of this pre- 
rended prophet. For the ſame rea ſon is that de- 
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nominated Chriſtian Communion, which is, e- 
very way, that is, both as to matter and man- 
ner, conformed to the doctrine and inſtructions 
of Jeſus Chriſt. Tis then clear, that the doc- 
trine of Chriſt is the alone rule of that religious 
Communion which Chriſtians ought to maintain 
one with another, And as this not only pre- 
ſcribes thoſe duties and privileges which are to 
be jointly performed and enjoyed by us, but al- 
ſo declareth the manner how they are to be per- 
formed, and pointeth out the motives from which 
our obſervance of them ſhould proceed; ſo our 
Communion together as Chriſtians ſhould be 
1quared according to theſe direQtions, that it may, 
in truth, deſerve the name of Chriſtian Commu- 
nion. To be ſtill more particular on this ſub- 
Jet, we may obſerve, that as every ſervice, 
which is acceptable to God from men in an in- 
dividual capacity, muſt be conformable to the 
doctrine of God's word as to the matter thereof; 
ſo likewiſe muſt thoſe ſervices, which are done 
by men in a ſocial character. Again; as every 
ſervice, which is acceptable to God from an in- 
dividual perſon, muſt proceed from internal 
principles in the perſon which God approves 
of, and be deſigned by the perſon to promote 
thoſe ends which he hath appointed; ſo likewiſe 
muſt the caſe be with a ſociety. All the differ- 
ence is, that when we ſpeak of a man ſerving: 
God acceptably, in any matter, in a ſingle ca- 
Pacity, this ſuppoſes his internal and external 
conformity to the divine rule; but when we 
ſpeak of men ſerving him acceptably in a ſocial 
capacity, this implies in it, firſt, the conformi- 
ty of every individual to the divine rule in that 
duty or privilege ; And ſecondly, the conformity 
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of every individual one to another in that duty 
or privilege, for without this there is no Com- 
munion ; And thirdly, the Union of all toge- 
ther, ſo as to make it the work or ſervice of a 
ſociety, not that of ſingle perſons. All theſe 
are abſolutely neceſſary to make up full Chriſtian 
Communion in things of a religious nature. 
For jhould all Chriſtians in the world be fo ex- 
erciſed in the duty of prayer, for inſtance, in 
their Cloſets, as to be accepted of God therein 
yea moreover, ſhould we ſuppoſe them to be 
petitioning for the ſame mercies and privileges, 
materially conſidered ; and from the ſame mo- 
tives, or for promoting the very ſame ends ; 
and in a word, fo to diſcharge this duty as to be 
accepted of God therein; yet for all this con- 
formity are they ignorant of, and unacquainted 
with ſocial worſhip, and full Chriſtian Commu- 
nion. The reaſon is, becauſe they are not ſo 
united as to make it the a& or work of a ſociety. 
Every one appears before God for himſelf, in a 
perſonal capacity, and, by the fervency of his 
own devotion, endeavours to draw down bleſſings 
from Heaven. Chriſtians acting in Communion 
in this duty of prayer may, not perhaps unjuſt- 
ly, be compared to a number of ſailors hauling 
up an anchor by the ſame Cable: They all join 
their utmoſt efforts in the uſe of the ſame 
means, and at the ſame time, to accompliſh the 
ſame end. Thus when Peter was in priſon 
prayer was made without ceaſing of the Church 
_ unto God for him, Acts xii. 5. Nor was it in an 
individual capacity the members were thus em- 
ployed ; for ver. 12. we read that they were 
aſſembled in the houſe of Mary praying toge- 
ther. Having thus briefly explained the general 
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nature of Chriſtian Communion; it may not be 
improper next to enquire, what thoſe duties and 
privileges are, which he within the compaſs of 
their Communion ; or in other words, which 
are to be performed or enjoy ed by the people of 
God in a joint, ſocial, or Church Capacity. In 
my anſwer I ſhall be as brief as poſſible, con- 
ſiſtent wich plainneſs and perſpecuity. 

THz chief and principal then of all the duties 
which lie within the compaſs of the Commu- 
nion of Chriſtians one with another is, if I un- 
derſtand it right, the worſhip of God, in all the 
different forms thereof preſcribed in his word. 
Nay truly, the maintenance of the ſocial or 
joint worſhip of God by Chriſtians ſeems to be 
the chief and ultimate End aimed at, in the in- 
ftitution of Communion among Chriſtians, by 
the great Author of their religion. There is, 1 
confeſs, another more immediate end of this in- 
ſtitution, viz. the ſalvation and ſanctification of 
ſinners; but the other is the great and ultimate 
End. In truth however it may be affirmed, 
that theſe two do ſummarily comprehend the 
ends deſigned by infinite Wiſdom to be accom- 
pliſhed by the inſtitution of Communion among 
Chriſt ans. Theſe, it may further be obſerved, 
are ends worthy of God to propoſe, and to or- 
dain means for the accompliſhment of. And 
theſe, being the ends deſigned to be accompliſh- 
ed by the 1 of Chriſtian Communion, 


muſt unavoidably render it of the greateſt concern 
to Chriſtians. However triſling and unimpor- 
tant then the doctrine of Chriſtian Communion 
may ſeem to ſome, and however little it may be 
regarded by them ; yet ſecing the ends thereof 
are ſo glorious aad important, I think it no 

wonder 
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wonder that Satan ſhould much oppoſe it, and 
ſo inceſſantly endeavour to overthrow the pu- 
rity of this ordinance among Chriſtians : And 
on the contrary, that the Church and people of 
God ſhould fo zealouſly defend it in every age. 
Tis a bone worth contending about. There is 
much marrow in it to the people of God; which 
is the very thing that inſpirits the Adverſary to 
wreſt it from them altogether ; or to maintain 
an everlaſting contention about it, that the 
may loſe the {ſweetneſs and profit of it, by an 
uninterrupted contending for it. But as I may 
perhaps have occaſion to conſider this more mi- 
nutely afterwards, I ſhall not longer inſiſt on it 
at preſent. 

"Twas then aſſerted that the ſocial worſhi 
of God was the principal duty which belongs to 
the Communion of Chriſtians one with another; 
and further, that it is the ultimate end of the 
inſtitution of Communion among Chriſtians by 
the Author of their Religion. In what ſenſe 
this laſt is to be underſtood will appear from 
what I am further to offer on the {ubjeCt. I 
may then, Furſt, prove the aſſertion. Next 
conſider the nature of the ſocial worſhip of 
God, or ſhow wherein the joint worſhip of God 
doth conſiſt. 

THAT the joint worſhip of God is the prin- 
cipal duty which belongs to our Communion as 
Chriſtians, and the ultimate end of it, is mani- 
feſt : Firſt, becauſe it is the moſt direct and 
immediate way of honouring God, of all other 
duties of Communicn and Fellowſhip. Hence 
*tis ſaid, Pſal. L. 23. Who offereth praiſe 
florifieth me.” That the whole worthip cf the 
Jews is ſignified here by an offering of prei'e 
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to God, appears from Pſalm cxxii. 4th verſe, 
where, we are told, that the tribes of the Lord 
went up to the teſtimony of Iſrael, © to give 
thanks unto the name of the Lord.” The whole 


end and deſign of that long journey, which all 


the males of the different tribes of Iſrael were 
commanded to make to Jeruſalem, at the diffe- 
rent Scaſons appointed by God, is here ſaid to 
be, to give Thanks to God; tho? 'tis very cer- 
tain, that formally conſidered, this abſolved lit- 
tle of their duty, and employed little of their 
time, when there. But the fact is, that this 
was a general name for the whole worſhip of 
that people to God. Accordingly, the Pſalmiſt 
ſays in the text firſt quoted, that whoever offe- 
reth praiſe to God, that is, preſenteth a wor- 
ſhip to him, which he hath commanded, emi- 
nently honoureth him. No doubt indeed, the 
punctual diſcharge of every other duty of fel- 
lowſhip, honours God; but the ſocial worſhip 
which his people do preſent unto him, accor- 
ding to his command and will, is eminently ho- 
nouring to him, above all other duties enjoined 
upon them in a ſocial Capacity. The argument 
then from this 1s, that as the ſocial worſhip of. 
God by his people, brings the moſt eminent ho-— 
nour to him of all cther dutics belonging to their 
Communion ; ſo this muſt be the chief duty of 


. Communion, and God muſt have had a Chief 
reſpect to this duty, when he appointed them to 


maintain Communion together. The force of 
this argument, no Calviniſt, I think, can avoid, 


who maintains, that the ultimate end of all 


God's works is his own glory ; for the duty of 
Communion, having of all others, the moſt v4 
Ic 
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req and immediate tendency to honour God, 
the whole appointment of that muſt ultimately 
terminate 1n this. 

SECONDLY; Another proof is drawn from 
the ſubſerviency of every other duty of Com- 
munion to this of the ſocial worſhip of God by 
his people, in all the different forms thereof ap- 
pointed in his word, In their own nature, it 
may be obſcrved, that they have all a tendency 
to promote, advance, and continue ſocial wor- 
ſhip, in the true notion thereof, among the peo- 
ple of God. As before was obſerved, they may 
have other ends more direct and immediate 3 3 
but this is the ultimate end of the whole, that 
in which they all terminate. The word of God 
1s to be read and preachcd, the whole doctrine 
of the {criptures to be purely and powerfully diſ- 
penſed by, and amongſt his people, immediately 
and primarily for their ſalvation ; but ultt- 
mately aud ſecondarily, for perfecting the ſaints, 
for the work of the miniſtry, for building up 
the body of Chriſt ; 'till we come to a perfect 
Man in Chriſt ; that is, 'till every member of 
the Church of Chriſt 1s prepared and enabled to 
join with one another, in offering a joint wor- 
ſhip to God, according to the doQrine of his 
word, with the unity of a ſingle Man; as may 
be gathered from Eph. iv. chap. from ver. 11. to 
ver. 17. The public teaching of God's word in 
the Church is a noble mean to advance the ſocial 
worſhip of God in it. By this it 1s that the 
members of the Church of Chriſt come to that 
Unity of Faith and of Knowledge which, as af- 
ter ſhall be declared, is abſolutely neceſſary to 
Communion together in the matter of God's 
Wes By this it is, that they all mn to 

ave 
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have the ſame views and perſuaſions of divine 
truth, having the ſame means of knowledge and 
information concerning it. The final iſſue of 
this Unity of Faith and of Knowledge is, that 
they are prepared to worſhip God in the ſame 
way according to the doQrine of his word, and 
to glorify him, as the Apoſtle faith, with One 
Ming, and One Mouth. In one word, every 
duty of fellowſhip, which the people of God 
owe to one another, is calculated in due ſubſer- 
viency to promote and advance the grand duty 
of the ſocial, or joint worſhip of God. With- 
out uſing more arguments to prove the point, I 
conclude, that the ſocial worſhip of God by 
Chriſtians, is the principal duty incumbent on 
them in a Joint ſocial capacity and relation. If 
I err herein, 'tis certainly ſome comfort, that 
it cannot be a very dangerous miſtake, ſeeing I 
mean not hereby to relieve either you, or my- 
ſelf from the obligation of any other duty of 
Communion ard Fellowſhip, which is commonly 
acknowledged, and clearly inculcated in the word 
of God. I ſhall now procecd to enquire more 
particularly into the nature cf Communion in 
the matter of God's worſhip, before I proceed 
io mention other duties of fellowſhip, which 

Chriſtians owe to one another. 
THERE are ther two things to be attended 
unto in the worſhip which God's people do 
preſent to hin in a ſocial capacity: The firſt 
is the Worſhip itſelf ; The {ccond, their Com- 
munion in it. As to the firſt of theſe; nothing 
muſt be introduced into it but what is conſor- 
mable to the word of God. And again, nothing 
is contained in the word of God, and any way 
concerning to his people, but cught to be intro. 
guccd 
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duced into divine worſhip, in that very way in 
ö which it concerns them. In plain language, 
; the people of God muſt never in their worſhip 
of him ſupplicate for mercies he has no where 
promiſed to give; nor thank him for tavours 
they have not received, nor would it be con- 
ſiſtent with his glory, and their ſtate and condi- 
tion he ſhould beſtow. Again; in their worſhip 
of him, they muſt confeſs all the ſins, which 
mais word informs them, they have committed 
againſt him. They muſt beſeech him for every 
| mercy which their condition requires, and of 
his rich grace he hath promiſed to beſtow. 
They muſt praiſe him for every gift of his boun- 
ty, which their own experience and ſcripture 
light diſcover them to be indebted to him for. 
| I need not be more particular, Theſe general 
| obſervations ſerve to ſhew, Firſt, when the 
| worſhip of God's people is right as to the mat- 
ter thereof; namely, when it is built upon the 
light of God's word, and conformable thereto. 
This only can fully inſtruct them in the gifts of 
his goodneſs to them, as the ground and matter 
of their prayers and praiſes to him. This only 
can truly and tully acquaint them with their ſins 
againſt him, as the ground and matter of their 
humiliations before him, and confe ſſions unto 
him. Secondly ; this doctrine allo ſerves to ac- 
quaint us, of how great conſequence it is to the 
acceptableneſs of our ſervices by God, and of 
our worſhip unto him, that it be right as to the 
matter thereof. Is it poſſible that ſhould be an 
| acceptable ſervice to God, which errs as to the 


very matter thereof? Will God hear a pray er 
for a mercy which he has not promiſed to give ? 
Will he accept our thanks for a bleſſing never 
4 received, 
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received, nor would it be conſiſtent with the 
Honour of his majeſty and government he ſhould 
beſtow? No certainly, Were ſuch a ſervice of- 
fered to the Governour, a man of like paſſions 
and infirmities with ourſelves; would he accept 


it? as the prophet Malachy once ſaid. 


Wr may now proceed to conſider the Com- 
munion of Chriſtians in the matter of worſhip 
to God. This then hes in the correſpondence 
and agreement of all the worſhippers one to ano- 
ther, in every part, or piece of the worſhip 
which they preſent unto God. Every member 


muſt underſtand the prayers that are offered, 


the acknowledgments which are made, the 
thanks which are returned, the praifes which 
are offered, in the very ſame way, and hope for 
acceptance on the very ſame ground. Every 
member muſt exerciſe the ſame grace, on the 
ſame particular grounds, in order to complete 
Communion in the matter of God's worſhip. 
This the nature of Communion in general, as 
before explained, abſolutely requireth. Tis a 
joint performance of a duty; and what is a 
joint performance, but an exact concurrence 
and perfect agreement of all who are concerned 
one with another in the matter or buſineſs they 
are engaged in. This the Apoſtle expreſſeth 
in that forecited 15th chap. of the Epiſtle to the 
Romans, by a glorifying of God with One Mind 
and One Mouth. Where there is perſe& Commu- 
nion in the matter of God's worſhip, there is ſuch 
coincidence and agreement among the worſhip- 
pers, you would think they had only One Mind 
and One Mouth. The thoughts of their heart 


do coincide as exactly as the words of their 


mouth. In one word, the leaſt diſagreement 
of 


| 
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of the worſhippers in their thoughts and appre- 
henſions of the matter, or object, or medium 
of their worſhip, in ſo far mars the perfection 
of ther Commumion together in the matter of 
God's worſhip; and of conſequence, muſt mar 
the ſucceſs and acceptableneſs of their worſhip 
unto God. This doctrine our bleſſed Maſter 
confirms, Mat. xviii. chap. 19. ver. If two of 
you, /ays be, ſhall agree on earth, as touching 
any thing which they ſhall ask, it ſhall be done 
tor them of my Father which is in heaven.” 
Here we have at once an excellent encourage- 
ment to ſocial or joint worſhip, and a clear 
direction concerning it, laid down. "The dircc- 
tion concerning it is, that thoſe who are enga- 
ged in it muſt agree as touching the thing which 
they ask, that is, they muſt agree as to every 
thing about that matter which they ask; this is 
neceſſary to perfect Communion ; yet I would 
not ſtretch it beyond its line; God who knows 
our frame, and remembers we are but duſt, in- 
{its not upon perfect Communion in the wor- 
ſhippers, in order to acceptance with him, no 
more than he doth upon perfect worſhip. If 
then his people, who profeſs to join together in 
the matter of worſhip to him, do agrce as touch- 
ing the principal and chief circumſtances of that 
thing, which is the matter of their prayer, or 
confeſſion, or thankſgiving, I doubt not God 
will accept it as a piece of ſocial worſhip; if 
they alto agree to the doctrine of his word as 
before was ſhewn. Yet further, for confirming 
this doctrine concerning the nature of Commu- 
nion among the people of God, in the matter 
of their worſhip, we may reflect on that ſum- 
mary deſcription which the Apoſtle gives us of 
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the New Teſtament Church, which our Lord 
made up out of the Jewiſh and Gentile nations, 
as we find it in the Epiſtle to the Eph. chap. ii. 
ver. 15. where he inſtructs us; that the deſign 
of Chriſt, in making peace between Jew and 
Gentile was, that of /wain he might make One 
new Man ; that is, one Society, one Church, 
who might worſhip God with the unity of a 
ſingle man, as if they had not only one mouth, 
but alſo one Heart, and one mind to think the 
very ſame way of every thing which 1s to be 
introduced into the worſhip of God. I ſhall not 
proſecute this metaphor further at preſent, as a 
fairer opportunity of conſidering it at length may 
perhaps afterwards occur. The ſum of the 
whole is, that the Communion oi God's people, 
in the matter of worſhip to him, doth not lie 
wholly in, nay truly is far from being abſolved by 
the agreement of the words of their mouth; that 
is, their ſinging of the ſaine pſalm, their being pre- 
ſent at the ſame prayer, or uſing the ſame form ot 
words in any matter: No; this 1s only the ap- 
pearance of Communion; or to uſe a more com- 
mon term, *tis only viſible Communion ; the 
truth, matter, and ſubſtance of the ordinance 15 
yet wanting; This lies in their ſpiritual agree- 
ment in thinking the ſame things. Otherwiſe, 
I can conceive no meaning in the ſocial, or joint 
worſhip of God by Chriſtians. 

Il ſhould now proceed to mention other duties 
of fellowſhip which belong to the people of God, 
which, tho? they are common to all who are aſ- 
ſociated together for the purpoſe of maintaining 

Chriſtian Communion, yet are not to be jointly 
performed, in the ſame manner as the duty we 
have above conſidered, Thu.te, according to 
7” "Tae 
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the <iſtmQuons formerly laid down, do belong 
to the head of General Communion, as diſtin- 
guiſhed from that which is particular; to which 


laſt head I would refer the above duty of ſocial 


worſhip. But not to inſiſt upon the order or 
arrangement of theſe things further than neceſſity 
requires; we may go on to obſerve, that the 
duties of fellowſhip, which I now ſpeak of, are 
inſtructions and exhortations, to one another; : 
admonitions and reproots of one another ; accor- 
ding to the reſpcctive conditions, and different 
ſtations of chriſtians in the church of God. 

Tho' theſe duties are not to be always perfor- 
med by Chriſtians in a joint, ſocial capacity, as 
that of worſhip to God; yet are they properly 
duties of Communion. Firſt; on account of 
the obligation which is on all the members to 
diſcharge them one towards another without 
exception, as their ſtations in the Church admit, 
and occurrences of providence require. is 
this laſt which chiefly determines the obligation, 

or call of individual members to the aQual diſ- 
charge of any of theſe duties. The Chriſtian 
who is particularly acquainted with the tempta- 
tions, ſnares, fins, and infarmities of a fchow 
profeſſor, ought to uſe faithfulneſs in giving to 
each one ſuch ſeaſonable Admonition, Fxhorta- 
ton, or Reproof, as his circumtances do par- 
ticularly require. Secondly; another thing, 
wherein the Communion of Chriſtians in dit 
charging theſe duties heth, is the ſameneſs of the 
duty to all, both as to matter and manner, in 
the ſame circumſtances. That Is, there is not 
only an obligation upon all in the ſame circum- 
F. nc<5 to diſcharge theſe cuties 072 10 another ; 
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but the duty is the ſame to all, both as to the 
matter and manner thereof. Thus, whatever 
ſnare, for inſtance, it is a duty for one Chriſ- 
tian in the Church of Chriſt to admoniſh ano- 
ther of, and in whatever manner 'tis his duty to 
tender the admonition ; The ſame thing would 
be a duty, and in the ſame manner incumbent 
on any other Chriſtian in the Church of Chriſt 
placed in the ſame Circumſtances. In theſe two 
things then, viz. the ſameneſs of the obligation, 
and tameneſs of the duty to all in the ſame cir- 
cuniitances, ſeems to he all the Communion 
which Chriſtians have with one another, in 
diſcharging ſuch duties of fellowſhip in the capa- 
city of individuals. 

W may now proceed to conſider the nature 


of that Communion, which Chriſtians have 


with one another in the enjoyment of the pecu- 
liar and diſtinguiſhing privileges of the Chrit- 
tian Religion. And, that we may the better 
underſtand the Communion which Chriſtians 
have with one another herein, it may not be im- 
proper to conſider, by way of preliminary, 
what theſe privileges are, and in what reſpect 
they are privileges to Chriſtians, before we 
conſider the nature of Communion, in the en- 
zoyment of theſe privileges. Little need be ſaid 
as to the firſt of theſe; inaſmuch as *tis univer- 
ſally acknowledged among profeſſed Chriſtiane, 
that the Sacraments of Baptiſm and the Lord”; 
Supper are the principal privileges of the Chrit- 
tian Religion. In what reſpects, and on what 
grounds, theſe are ſuch eminent and particulzr 
privileges to Chriſtians, it will, however, require 
a larger diſcuſſion io evince. In the mean time, 
1: ma, further be obſerved, that I intend not 
hie re 
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here to debate the matter with any : I ſhall juſt 
give my ſentiments on the head as briefly as poſ- 
tible; and with that plainneſs and ſimplicity 
which the nature of the ſubject requires, and 
the ſtrictneſs of our friendſhip admits. 

THAT we may find out then, wherein the 
Benefit or Privilege of theſe ordinances of Chriſt 
heth to Chriſtians, I conceive it neceſſary to 
conſider the Ends, or Deſigns of infinite Wiſdom 
in the appointment and inſtitution of them. 
Theſe may, I think, be reduced to the follow- 
ing heads, viz. 

FirsT ; The ſacraments were inſtituted to be 
a ſymbolical repreſentation of the bleſſings which 
God hath engaged himſelf, in the Covenant of 
Grace, to beſtow upon ſinners through Chriſt. 
This end of the ſacraments I gather, particularly, 
from God's own account of the ordinance of 
Circumciſion, which 1s generally thought to cor- 
reſpond in its nature, ends, and uſes under the 
Old Teſtament diſpenſation, to the nature, ends, 
and uſes of Baptiſm under the New. The paſ- 
ſage to which I allude, is in Gen. xvii. chap. 
13. ver. where God tells the patriarch Abra- 
ham, that his covenant ſhould be m his fleſh for 
an everlaſting covenant. This is ſpoken with a 
manifeſt alluſon to the ordinance of Circumci- 
ſion, and the covenant juſt made with that pa- 
triarch, of which this ordinance was a token. 
Tis then clear, that God's covenant could be in 
the patriarch's fleſh in no other ſenſe than as 
Circumciſion contained a repreſentation and con- 
firmation of the different particulars contained 
in that Covenant. In one word, ſacramental 
ordinances do contain in them a clear repreſen- 
tation of the bleſſings of the covenant of Grace; 
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inch as peace, pardon, and reconciliation with 
God, thro” the blood of our Lord Jeſus Chriſt. 
This then is one thing which makes the ſacra- 
ments of the New Teſtament ſuch valuable pri- 
vileges, and ſuch profitable ordinances to Chriſ- 
tians, For in them they enjoy a much more 
clear, lively, and affecting repreſentation of the 
Bleſſings of the covenant of Grace, than in any 
other ordinance of the Chriſtian Religion. In 
facramental ordinances theſe ineſtimable benefits 
are repreſentec in a way accommodated to all our 
ſenſes, to our hearing, our ſceing, our taſting, 
our fecling; whereas in other ordinances, fup- 
poſe the preaching of the word, they are addieſ- 
ſed to our underſtanding and affections, only 
through the channel of one of our ſenſes, viz. 
our hearing. I necd not be more particular. 
*Tis abundantly. evident that ſacramental ordi- 
nances are a great privilege to Chriſtians, on 
this ſingle account, their containing a clear, and 
an affecting repreſentation of thoſe things, which 
we are apt to be confuſed in our conceptions of, 

thoughtleſs about, and inattentive unto. 
SECONDLY. Another end of ſacraments is 
to ſcal God's covenant, and confirm his promiſes 
to men. Tis for this reaſon that Circumciſion 
15 called a ſeal of the righteouſneſs which 1s by 
Faith. Rom. 4th Ch. 11th Ver. They are de- 
ſigned to confirm, and put beyond all queſtion, 
to the worthy receivers, the whole doctrine of 
the Goſpel, and all the promiſes thercin made 
to ſinners thro? Jeſus Chriſt. More particular- 
ly, they are defigned to confirm believers in this 
grand truth ; that God will accept them to cter- 
nal life on account of that righteouſneſs which 
they obtain by Faith in the Son of ond, A 
| oQrim*: 
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doctrine which men are prone to queſtion, and 
which nothing but the mighty power of God 
can bring them to believe ſo firmly, as that they 
ſhall never ſeek to lay another foundation for 
the hope of eternal life, and on this foundation 
entertain a ſtrong hope of it. Conſidering the 
ſacraments, then, in this point of view, as not 
only repreſenting to believers the bleſſings of the 
Covenant of Grace; but alſo as confirming 
theſe bleſſings unto them, and them in the hope 
and aſſurance of theſe bleſſings, they cannot but 
be great and precious privileges to Chriſtians. 
Whatever, by God's bleſſing, contributeth to 
ſtrengthen a Believer's Faith of the bleſſings 
promiſed in the Covenant of Grace, and to en- 
creaſe his hope of enjoying them, muſt be a va- 
luable privilege to him in this world, where he 
lives by his faith. | 

TrniRDLY. Another end of ſacraments is to 
encreaſe and ſtrengthen the hope and conſolation 
of: Chriſtians through the Lord Jeſus Chriſt ; 
or, as the Author to the Hebrews expreſſeth 
it, That they might have ſtrong conſolation, 
who have fled for refuge to lay hold upon the 
hope ſet before them.” This latter is the natural 
e ſſect and conſequence of the former. For if the 
bleſſings of the Covenant of Grace are clearly 
repreſented, and ſtrongly confirmed to believers 
by, and in the ſacraments of the New Peſta— 
ment, it follows unavoidably, that their conſo- 
lation, joy, and hope ſhould be ſtrengthened 
thereby. The ſum of the whole then is; that 
as ſacramental Ordinance do carry in their Bo- 
ſom, to ſpeak ſo, ſuch eminent Privileges to 
the pcople of God, they may juſtly be reckon- 
ed great and precious Ordinances to them. 
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Wr may now proceed to conſider the Com- 
munion or Fellowſhip which real Chriſtians 
have with one another in tbe celebration of 
thcſe ordinances z or, particularly, in that of 
the Lord's Supper : And this we may ſuppoſe 
ro be contained ſummarily in two things, viz. 
Their partaking of the ſame outward Symbols, 
and receiving the ſame inward Grace. The 
firſt is nothing elſe than what is called v//#ble 
Communion in the Church of Chriſt, and an- 
ſwers to what, in things of a civil nature, was 
befcre called apparent Communion. The laſt 
is denominated inviſible Communion in the 
Church; and anſwers to what was called Real 
Communion in things Civil. There can be no 
difficulty in underflanding the viſible Commu- 
nion of Chriſtians at the Lord's Table; 'tis 
plain to the eyes of every beholder ; and hes 
juſt in their partaking of the ſame outward and 
tenfible ſigns, as the Weſtminſter Divines do 
expre's it: But it is of greater importance to 
underſtand wherein their real and ſpiritual Com- 
mumon in the ordinance lieth. I ſhall not ute 
many words in diſcovering my thoughts of the 
matter. In general, then, I conceive it to lie, 
firſt, in the correſpondency or agreement of the 
repreſentations which the Communicants do re- 
cerve of the ineſtimable bleſſings of the Cove- 
nant of Grace. The Bleſſings which are therein 
„xhibited and held forth, are the ſame to every 
behever : And the reptetentation of theſe bleſ- 
fings, which is made in the Sacrament, is the 
lame to all. The Sacrament is a common table 
on which all the bleſſings of the new covenant 


are portrayed before every Gueſt. I his is done 


with the ſame pencil, to carry on the meta- 
phor, 


1 

phor, and in the ſame Characters. All theſe, 
moreover, are preſented to the view of Chriſti- 
ans thro' the ſame Mediums, or Glafles ; fo 
that ſuppoſing equal advantages in the perſons 
ſubjectively conſidered, there muſt be equal at- 
tainments by and from this ordinance. To ac- 
commodate the matter to the experience of 
Chriſtians a little cloſer, it may be obſerved, 
that ſometimes, in the general exhibition which 
is made of Chriſt and the bleſſings of the new 
Covenant at a ſacramentable Table, one believer 
will fix his eye upon one part of that portraiture 
which is before him, as ſingularly pleaſing to 
him; and another behever will fix his eye upon 
another, as better ſuited to his caſe: Theſe ta- 
vourite ſtrokes, to fpeak ſo, they may particu- 
larly examine, while they paſs over the reſt with 
a general and brief ſurvey. But if there is any 
real, ſpiritual Communion among Chriſtians, in 
the celebration of this ordinance, it muſt lie in 
the Identity and ſameneſs of the repreſentation 
which they enjoy of Chriſt and the benefits of 
the Covenant of Grace, and in the joint recep- 
tion of them. 

SECONDLY. The Communion of Chriſtians 
one with another in the Sacrament of the Sup- 
per particularly, muſt be ſuppoted likewiſe to 
lie, partly in the correſpondency of their exer- 
ciſes one with another; that 1s, they muſt agree 
as to the object and grounds of their faith; they 
muſt correſpond as to the ſpring and grounds of 
their hope; they muſt unite as to the reaſons and 
matter of their Joy; and in proportion to their 
agreement in all theſe, ſo is their Communion 
perfect, or imperfect. This whole doctrine, 
concerning the Communion of Chriſtians __ 

ther 
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ther in this ordinance of which we treat is, I 
think, clearly inculcated in the figurative repre- 
ſentations of this very matter, which are given 
us in different places of the New Teſtament. 

But had we no other evidence for the inward 
and ſpiritual Communion of Chriſtians, in the 
ſenſe above explained, in ſacramental ordinances, 
and particularly, that of the Supper; I think it 
may eaſily, and fairly be concluded from the 
Communion of Chriſtians therein externally, or 
viſibly, conſidered. They all eat of the ſame 
bread, and drink of the ſame cup. Theſe ſym- 
bols are given to them all with the very ſame 
direction; “ As often as ye eat of this bread, 

and drink of this cup, ye do ſhew forth the 
Lord's death until he come again.” Now; 
ſeeing there is ſuch correſpondency and agree- 
ment as to every thing viſible, in the celebration 
of this ordinance by Chriſtians ; ; can we ſuppoſe 
that the inward exerciſe of the Communicants 
ſhould differ from, or rather, be contrary the 
one to the other ; and yet, that there ſhould be 
real Communion ? No, certainly. If there is 
any Communion among Chriſtians in this ordi- 
nance, they muſt correſpond and agree together, 
not only in things outward and viſible ; but alſo 
as to thoſe things which are ſpiritual and in- 
viſible. What 1s ſaid will ſufficiently diſcover 
my judgment as to the nature and extent of 
Chriſtian Communion in thoſe duties and privi- 
leges of the Chriſtian Religion, which Proteſ- 

tants, at leaſt, do generally acknowledge them- 
ſelves obliged to maintain Communion with one 
another in. And if, without incurring the charge 
of oſtentation, I may fay it, I think I have ſpo- 
ken r.othing but what is conformable to the — 
0 
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of the Spirit of Chrift thereon. We may next 
proceed to conſider what things are neceſſary im 
order to the maintenance of full, or perfect 
Communion, in the duties and privileges of 
the Chriſtian Religion, by Chriſtians. 

FirsT, then, union of affection is abſolutely 
receſfary to perfect Communion. 'T his requires 
ttle illuſtration. Such union of deſigns, pur- 
poſes, works, endeavours, as are neceſſarily im- 
plied in Chriſtian Communion ; nay truly, are 
the very eſſence of all Communion, in the ſenſe 
before explained, unavoidably requires the ſtrict- 
eſt union in point of affection among all who 
profeſs to maintain Communion together. For 
illuſtrating the above propoſition, and evincing 
its truth and certainty ſtill more particularly, let 
us reflect on the nature of Communion in the 
duty of prayer, for inſtance, as before deſcribed. 
This then hes in the joint efforts of all the wor- 
ſhippers to obtain, ſometimes common bleſſings, 
which all and every one need, and ſometimes 
particular bleſſings, which only ſome particular 
member or members require. Now if there is 
not perfe& love and friendſhip among the mem- 
bers, will they heartily engage themſelves in 
ſuch ſuits for one another at the throne of Grace? 
Or will they ſtir up their affections to the ut- 
moſt, to obtain theſe particular bleſſings for one 


another, which however by virtue of their Com- 


munion they are bound to do? No certainly. 
The leaſt Degree of hatred, variance, ftrife, 
envy, or any of theſe malevolent affections, does 
naturally and neceſſarily prevent a full and hearty 
concurrence in ſuch cafes, which is the very eſ- 
ſence of Communion. The very leaſt imper- 
fection in mutual love among Chriftians neceſ- 


ſarily 
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farily produceth an imperfection in the matter 
of their Communion together. This ſhows us 
a reaſon why our bleſſed maſter preſſed mutual 
love ſo warmly upon his followers, unto the end 
of the world. For ſeeing they were to be united 
ſo cloſely in regard' of fellowſhip and Commu- 
nion; it became abſolutely neceſſary they ſhould 
be united firmly in regard of friendſhip and af- 


fection. This is a foundation ſtone upon which 


the glorious edifice of their Communion toge- 
ther as a Church, worſhipping God with one 
mind and one mouth, was to be built. And if 
this were removed or ſhattered, the whole edi- 
fice would fall, or at leaſt be weakened. 
SECONDLY. Unity of knowledge and under- 
ſtanding ſeems alſo neceſſary io full and perfect 
Communion: That is, the knowledge of the 
members who are aſſociated for Cummunion 
would require to be alike clear, and alike ex- 
tenſive in order unto perfect, or complete Com- 
munion together. The reaſon of this may eaſily 
be conceived. For if their knowledge is not a- 
like extenſive, there will be ſome duties, where- 
in they ought to hold Communion, which how- 
ever theſe defective members can have no Com- 
munion with the reſt in. How can a perſon do 
what he knows nothing about ? How can a per- 
ſon join, with the underſtanding and heart, in 
a praycr which is offered, a thanksgiving which 
is returned, for mercies or bleſſings which he 
knows nothing about? Inequality, then, and im- 
pei fection in the knowledge of the perſons muſt 
unavoidably mar the perfection of their Com- 
munion. For this reaſon we need never expect 
perfect Communion among Chriſtians, until that 
which is imperſcct be done away, as the Apoſtle 


ſpeaks z 
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ſpeaks ; that us, in this ſtate of exiftence. For 
the condition of thoſe who muſt, and who ought 


to hold Communion together is ſuch unavoid- 


ably, as diſqualifies and unfits them for main- 
taining full and perfect Communion. The peo- 
ple of God are ſo different, in regard of Age, 


ſome being Fathers, and ſome Children ; ; and in 


regard of character, ſome being teachers, and 
ſome taught; and in regard of abilities natural 
and acquired, ſome having deeper inſight into 
the myſteries of ſalvation than others; that it 
is impoſſible for them in this ſtate of exiſtence 


ever to arrive at full and complete Communion 


together, according to the definition before gi- 
ven. What the duty of Chriſtians is, with re- 
gard to this matter, ſhall ſhortly be conſidered. 


In the mean time it may be obſerved, 


THIRDLY, That unity of faith is alſo neceſ- 
ſary to full and complete Communion; that is, 
all the members muſt have the ſame perſuaſions 
as to every thing which affects their worſhip of 
God, and fellowſhip one with another, in order 
to complete and perfect Communion together; 
in other words, they muſt have the ſame faith 


of the doctrines that are revealed, and duties 


that are enjoined, in the word of God. The 
neceſſity hereof, in order to full Communion, 
may be concluded from the very nature of Com- 
munion before laid down. F,very man's Creed 
muſt rule his worſhip. According as he believes 
0 he praycth to God, fo he praiſes him, fo he 
makes coniefſion unto him. This turely re- 
quires little illuſtration. The man who believes 
ke drop; pure from the hands of his Maker will 
never think it neceſſary to beſet ch God for the 
renew:ng influences of his bol Spirit, in the 

(onife 
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ſenſe in which it is ſo devoutly and fervently ſc. 
licited by thoſe who are called Ortbodox. That 
then which is the matter of a Pelagian's wor- 
ſhip of God, cannot be the matter of an ortho- 
dox Chriſtian's ; and ſo they are incapable of 
joining in Communion together : For what is 
Communion but a joint performance of a duty? 
But the Pelagian doth not believe that to be du- 
ty, which the other believes to be a very neceſ- 
fary and important one, When therefore the 
latter with the greateſt fervency beſeecheth God 
for the renewing influences of his Grace and 


Spirit, according to his own apprehenſions and 


perſuaſions of truth in the matter, the former 
is incapable of joining with him herein. He 
looks on the doctrine of man's corruption by na- 
ture as a mere fiction; and therefore, in the 
greateſt ſtretch of his complaiſance, cannot pre- 
vail on his heart and affections to concur in a 
ſuit at Heaven's door for what the other regards 
as an Alms of ſpecial Mercy, to ſpeak fo. Of 
conſequence then they cannot have Communion 
together, All the uſe I would make of this at 
preſent is, to argue from thence the abſolutc 
neceſſity of complete unirv of faith in order to 
perfect Commumion. The leaſt difference or 
oppoſition in this matter among Chriſtians una- 
voidably diſqualifies and unfits them for main- 
taining perfect Communion together. And as 
the difference is in things of more or leſs impor- 
tance in the matter of God's worſhip, fo doth 
it more or leſs impede their Communion there- 
in. This whole argument would feem to re- 
cuive fingular illuſtration from what God faith 
in the prophecy of Amos; Chap. ni. ver. 3. 
Can two walk together except they be on 
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greed ?” This queſtion is manifeſtly deſigned 
by the Holy Ghoſt to account for the eſtrange- 
ment of God from the Liraclitiſh CLurch. They 
complained, as we find it in Liaiah's prophec! , 
% "That they faſted, ard he ſaw not; they at- 
fiQcd their foul, and he took no knowledge ; 
or in the language of the Prophet Amos, 92 
he did not walk together with them in the ob- 
ſervance of theſe duties. Now the above queſ- 
tion is calculated to account for this diſtance. 
God and they were not agreed; therefore they 
could not walk together, in ſuch cloſe Commu- 
nion as God had promiſed, and they had claimed. 
Now what fort of agreement was neceſſary in 
order to his walklng with them in cloſe, fami- 
liar, and intimate Communion, he as their Gee, 
they as his people? 1 anſwer, this may be ga- 
thered from the oppoſition which God, by the 
Prophet Iſaiah, declares * have ſubſifted be- 
tween them Chap. lv. 8 ver. My thoughts 
are not your thoughts, ſaith the Lord.” There 
was a difference in judgment, as well 2s in at- 
ſeQtion, ſubſiſting between them and him; and 
this iſſued in an oppoſition of roads or | courſes, 
deciphered in the end of the verie; nor are 
your ways my ways, faith the Lord.” To conc 
then to the application of the above text to the 
Purpoſe in hand. The argument from it mus 
be thus ſtated; If oppoſition and dixerſiy of 
thoughts and opinions prevents God's Commu- 
nion with men, and their communion with him 
the ſame effect muſt follow the ſame cauſe, 
when it takes place among men; ard ſo when 
they differ in their thoughts and apprchenſions cf 
divine things, tis impoſſible they ſpould main- 
tam religious Communion in theſe things, oh is 
inc eed 


© BW 


indeed univerſally true, that two cannot walk to- 
gether, except they be agreed ; for the queition 
is ſo ſtated by the Holy Ghoſt, as to be appli- 
cable to all the diverſity of caſes between man 
and man, as well as God and man. As, then, 

the queſtion may be fairly applied 10 illuſtrate 
the caſe before us, let us hear its language in 
the matter of Chriſtian Communion, when ap- 
plied in two or three different caſes. How can 
two walk together, except they be agreed? 
How, for inſtance, can an Arian, who denics 
the divine nature of our Lord and Saviour Jeſus 
Chriſt, keep Communion with an orthodox 
Chriſtian, who believes it, in any ordinance of 
a Goſpel inſtitution? How can the followers of 
Pelagius, who deny the imputation of Adam's 
fin to his poſterity, keep Communion with ſuch 
as believe it? How can a Papiſt, who believes 
the real preſence of Chriſt in the ſacrament, keep 
Communion with a Proteſtant, who demies it? 
Impoſſible certainly. The prophet's queſtion is 
not more apphcable to the particular caſe, on 
account of which he asked it, than to the fore- 
mentioned inſtances, We may now go on to 
vbſcrve, 

FourTHLY, That uniformity of practice is 
alſo neceſſary to complete Communion. This 
requires little illuſtration. If Chriſtian Commu— 
nion lies in a joint performance of the ſame du— 
ties, and enjoyment of the ſame privileges, by 
Chriſtians; then are all the members in Com- 
munion, manifeſtly bound, by virtue of their 
Communion, not only to worſhip God uniformly 
in the ſame way, and at the ſame time; but 
allo to do every thing which is allowed to be 
duty in any caſe, and to avoid every thing 
which 
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which is confeſſed to be fin, in the Communior, 
Without this, Communion is not, cannot be 
fully and perfectly maintained; nor will any 
of the bleſſed deſigns of infinite wiſdom, in ap- 
pointing Chriſtians to maintain Communion to- 
gether, be gained. That however which chiefly 
claims our attention in the preſent caſe is, that 
oppoſition in the practice of Chriſtians one to 
another, in things religious, doth unavoidably 
impede, and interrupt their Communion toge- 
ther. Without Unity of Practice, Communion 
can no more be maintained, than without unity 
in principle. The neceſſity of the former may 
incecd be concluded from that of the latter, in 
the caſe before us. But without inſiſting on this, 
we may juſt obſerve; that as we are bound to 
maintain not only internal Communion together, 
in the ſenſe before explained, but alſo external 


and viſible ; That is, to have the ſame outward 


and viſible practice in every thing where the 
circumſtances do correſpond and agree; fo di- 
verſity, or oppoſition of practice, in things to 
which our viſible Communion reacheth, ſtands 
in direct oppoſition to viſible Communion. 
Thus, for inſtance, 'tis abfolutely inconſiſtent 
with the v//able Communion of Chriſtians, for 
one to uſe the ſign of the Croſs, in adminiſtring 
the ordinance of Baptiſm, and another to do it 
wit hout this Ceremony ; for one to maintain the 
worſhip of God in his family daily, and another 
to do it only once in the week ; For one to be 
drunk, and another to be ſeber ; Inſtances are 
innumerable. In one word, oppoſition of prac- 
tice, in things religious, 1s as inconſiſtent with 
the nature of vi/ble Communion among Chriſ- 
tians, as oppoſition of Faith is with their invi- 
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Able, and /ſpiritzal Communion in the fight 
of God. 

HAavixNG now ſeen what things are neceſſary 
in order to periet Communion among Chriſti- 
ng; we may next proceed to conſider the duty 
of Chriſtians as to this matter of Communion 
together. And that we may avoid confuſion 
and prolixity, we may lay it down in ſo many 
different propoſitions : The firſt whereof is, 

THAT it is the indiſpenſible duty of Chriſ- 
rians to aſſociate for the purpoſe of maintaining 
Chriſtian Communion together, in all the duties 
enjoined in the Chriſtian Religon, and in all 
the peculiar and diſtinguiſhing privileges there- 
Of. 

Tuts propoſition requires little illuſtration, 
The obligation of the duty is granted by all 
bearing the name of Chriſtians. Truely to im- 
pugn it would diffolve the Church of Chriſt, 
and overthrow our obligation to worſhip God 
in a ſocial capacity. *T would render us all un- 
connected with, and independent of, one ano- 
ther, in our Chriſtian Character and Capacity. 
The truth then is ſo clear we need not inſiſt 
further on the illuſtration, or proof of the pro- 
Poſition ; but ſhall proceed to obſerve, 

SECONDLY : That it 1s alſo the indiſpenſible 
duty of Chriſtians to aim at the maintenance of 
perſe&t Communion togther, in all thoſe things 
wherein they are called to hold Communion one 
with another. In other words; they muſt la— 
bour and ſtrive to have their Communion with 
one another as complete and perfect as it poſſibly 
can be in this ſtate of exiſtence. I do not ſe- 
that any thing leſs can abſolve the duty of Chriſ- 
tians in this caſe, For, firſt, perfection in e- 


very 
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very thing is what ſhould be aimed at, and en- 
deavoured after ; how much more in this im- 
portant duty of Chriſtian Communion.. Again, 
God is honoured, and Chriſtians are profited, 
by this ordinance of Communion, juſt in pro- 
portion to the perfection thereof. The truth of 
this aſſertion cannot be queſtioned. On a ſlight 
attention to the matter it will readily occur, that 
as God is more honoured by an imperiet Com- 
munion maintained. among Chriſtians, than he 
would be by no Communion at all ; ſo the more 
pertect Communion among them 1s, the more 
highly honouring it muſt be to him, and the 
more eminently profitable it muſt be to them, 
I thall not wait at preſent on a further proſecu- 
tion of this argument, leſt I ſhould anticipate 
what will more natively come to be conſidered 
afterwards, Let it. further be attended to, for 
ſupporting the above general aſſertion, That 
God hath, in his infinite wiſdom, and great ten- 
derneſs to ſinners of mankind, appointed means 
to prepare Chriſtians for maintaining Commu- 
nion together; and to bring them forward to 
the Unity of the Knowledge and of the Faith 
of the Son of God; that they might arrive at 
the meaſure of the ſtature of a perfect Man in 
Chriſt. The means he has appointed for bring- 
ing Chriſtians forward to this Unity of Faith and 
Knowledge, which was before proved r.ceeflary 
to Chriſtian Communion, are the Oficers he 
hath given to the Church, and the Ord. narces 
he hath enjoined them to diſpenſe to his people, 
until the end of the world. Now, by ceny- 
ing the obligation of Chriſtians to endeavour 
to bring their Communion with one ano- 
ther to the greateſt and highelt periectien it 
Dy. can 
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can poſſibly arrive at in this world, we would 
truſtrate the counſel of God in giving ſuch gifts 
tu his people, with ſuch a merciful and benign 
intention, as he has declared himſelt to have ſet 
before him in the caſe. This brings to my 
mind another Conſideration, which alſo ſeems 
of ſome importance in enforcing the above duty 
on Chriſtians; It is the charge that is given 
them to caſt perſons out of their Communion, 
who by their obſtinate perſeverance in error, at- 
ter all proper means have been uſed to reclaim 
them from it, do manifeſt themſelves diſqualified 
for maintaining Communion with them. Ra- 
ther than ſuffer ſuch perſons to mar the per. 
te&ticn of their Communion together, which 
would inſallibly be the caſe, as afterwards may 
be more fully evinced, were they entertained 
in their boſom, they muſt caſt them out of their 
Communion. Of ſuch indiſpenſible obligation 
and great importance is the duty of Chriſtians 
to go on to perfection in the matter of their 
Communion one with another, that it hath 
plealed God to appoint means on purpoſe to 
bring them forward from one degree to another, 
until at length they arrive at the meaſure of the 
ſtatute of a perfect Man, glorifying God with one 
Mind and one Mouth. And when theſe means 
prove inſufficient to any member, rather than 
te ſhould hurt the reſt, and keep them back 
from that perfection which it is their duty to 
ſtrive to attain unto, they are to caſt him out of 
their ſociety. May it then be enquired ; Where- 
in doth that perfection in the matter of Chriſti- 
an Communion conſiſt, which it is the duty of 
Chriltians to endeavour to attain unto?— That 
this queſtion may be diſtinQly and clearly an- 

ſwered, 
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ſwered, it is neceſſary we attend to a diſtinQtion 
defore uſed in the matter of Chriſtian Commu- 
mon. The Diſtinction to which I allude is into 
viſible and indiſible Communion. The firſt ſig- 
nifies the agreement of Chriſtians one with ano- 
ther as to the outward obſervance of the duties, 
and enjoyment of the privileges, peculiar to the 
Chriſtian Religion. The laſt denotes their in- 
ternal and ſpiritual agreement in the ſight of 
God, as to every thing, whether of duty or 
privilege, which concerns our acceptableneſs to 
God therein. Now it is to be obſerved that this 
is only a diſtinction, in the matter of Commu- 
nion, but not a ſeparation; as if it were hereby 
ſignified, that we might communicate lawfully 
with one another in one fenfe, without being o- 
bliged to do it in the other alſo. No, they muſt 
1 always go together wherever true Chriſtian 

Communion is maintained, as before was pro- 
ved. Nay truly, the former 1s only a type, and 
figure of the latter. The firſt is the ſhadow, 
| the laſt the ſubſtance of Communion. And yet 
Il would not hereby leſſen our obligation to keep 
| Communion together in the one caſe, more than 
in the other. According, then, to the above 
diſtinction, there is a double perſection, if I may 
; expreſs it, which Chriſtians are bound to aim 
1 at, in the matter of their Communion one with 
q another. There is a perfection in their vile 
OT, Communion as a viſible body, and a perfection 
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in their ſpiritual Communion as an inviſible bo- 
dy, of ſocial worſhippers in the ſight and pre- 
- fence of God. Now the firſt is ſubordinate to 
f the laſt, and really paves the way unto it, as 
t ſhall preſently be evinced; which conſideration 
- makes the attainment of perfection in the — 
5 | _— 
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of ſuch ſingular conſequence to Chriſtians in 
this ſtate of exiſtence. After this preface, we 
may proceed to conſider briefly wherein the per- 
fection of our Communion together in both theſe 
reſpects doth lie. 

Fiksr, then, of perfection in the matter of 
our viſible Communion one with another it may 
be obſerved; that this is ſummarily compre- 
hended in the following things, viz. The Pu- 
rity, Extent, and Conſiſtency of our publick 
Creed or Profeſſion ; ; and the Uniformity of the 
Members agreeable thereto. Of all theſe in their 
order. 

FixsT. Purity of profeſſion is neceſſarily 
comprehended in the perfection which Chriſti- 
ans, as a viſible body, muſt ſtrive to attain unto. 
By purity of profeſſion, L underitand the exact 
conformity of the publick Creed or profeſſion 
of Chriſtians, in every article thereof, unto the 
word of God. And who, that believes the Scrip- 
tures to be the only rule of faith and manners to 
Chriſtians, can meaſure the perſection of a Creed 
or profeſſion by another ſtandard? To the Law 
and to the "Teſtimony, ſays the Prophet, if they 
ſpeak not according to this word, it is becauſe 
there is no light in them.” Hai. viii. 20. More- 
over, who would refuſe, that it is the indiſpen— 
ſible duty of Chriſtians to {ee that all the articles 
of their Ceecd be conformable unto, and founded 
on, the word of God ? 

SECONDLY. Extenſiveneſs of profeſſion is al- 
ſo neceſſar; to the perfection of viſible Com- 
munion among Chriſtians. Who does not be- 
lieve that Cre.d or Profeſſion more pertect, 
which contains twenty articles, that are all a- 
grecable to the word of God and founded 3 it, 

an 
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rhan that which contains only half the number? 
Accordingly, the perfection of viſible Commu- 
nion among Chriſtians is juſt proportioned to 
the extent of their Creed, or publick profeſſion. 
Now it is manifeſtly the duty of Chriſtians to 
go on to perfection in this matter: They ſhould 
never leave off their enquiries concerning the 
mind and will of God revealed in the Scriptures, 
until they have arrived at the meaſure of the 
ſtature of the fulneſs of Chriſt; in other words, 
until they have engroſſed into their publick pro- 
feſſion all the truths that are revealed in the 
word of God, and all the dutics which are there- 
m enjoined, particularly belonging to them in 
the time and circumſtances wherein they are 
placed. This is manifeſtly eſſential to the vi- 
ſible perfection of the body of Chriſt; and par- 
ticularly neceſſary in order to the perfection of 
their Communion as an inviſible body of ſocial 
worſhippers in the ſight of God; of which 
more ſhall afterwards be ſaid. 

THIRDLY. Conſiſtency of profeſſion is alſo 
neceſſary to the perfection of the Viſible Com- 
munion of Chriſtians. The doctrines contained 
in the word of God muſt all be conſiſtent one 
with another. And the whole practice of God- 
lineſs, agreeable to the doctrine of the Scriptures, 
muſt alſo conſiſt one part with another; and 
can in no caſe be repugnant or contradictory. 
It muſt then be a great blemiſh and imperfection 
in the publick profeſſion of Chriſtians, if any 
thing is found in it contradictory and incon- 
ſiſtent. Nor can a more ſolid argument be pro- 
duced to demonſtrate its inconſiſtency with the 
word of God, in ſome place or other, than that 
it ſhould be inconſiſtent with itſelf. 

FouRTULY. 
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FoukTALY. Uniformity of the members is 
neceſfary to the perfection of viſible Commu- 
nion ; and therefore ſhould be aimed at by 
Chriſtians in their Communion together. For 
neglecting this were the Churches of Pergamos 


and Thyatira ſo ſeverely cenſured, and ſo hea- 


vily threatened, by God. Rev. 2d. Chap. from 
Verſe 12. to the end. The firſt entertained in 
her boſom: thoſe who held the doctrine of Ba- 
laam, and that of the Nicholaitans. The ſecond 
thoſe who taught to commit fornication, and to 
eat things ſacrificed to Idols. The ſum of the 
charge, in the cafe of both theſe Churches, was, 
that they were not uniform and united 1n regard 
of viſible profeſſion and practice, as members of 
the ſame Communion ought to be. Tho? what 
ts ſaid may be ſufficient to prove the Aſſertion, 
that Uniformity among the members is neceſſa- 
ry in order to the perfection of their Viſible 
Communion ; yet we may further obſerve, that 
the nature of Viſible Communion among Chriſ- 
tians abſolutely requires it. For what is Viſible 
Commumon but the Uniformity of the mem- 
bers one with another, in ſpeaking and doing 
the ſame things in the fame circumſtances, in 
every caſe wherein moral good and evil, faith 
and practice, are concerned? Now where this 
Uniformity is not at all, there is no viſible 
Communion ; and in whatever degree it 15 want- 
ing, there is a proportionable imperfection in 
the matter of viſible Communion among Chriſ- 
tians, Having now ſeen wherein the perfec- 
tion of he Communien among Chriſtians doth 
conſiſt ; it will not, I think, be hard to under- 
and wherein that of inviſible Communion lies. 
For if we ſuppoſe Chriſtians in regard of their 
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Viſible Communion to have arrived at the 
mecaſure ot the ſtature of the fulneſs of Chriſt ; 
in other words, to that purity, extent, and con- 
ſiſtenc y in the matter of their publick Creed and 
pro.cfſion, and alto to that unitormity among 
the members, which are required in the word 
of God, and it is their duty, as before was de- 
monſtrated, to ſtrive to attain unto; I ſay, ſup- 
poſing Chriſtians to have arrived at this in the 
matter of their w/tble proteſhon ; then, the per- 
fection of their Communion, invife ibly conſidered, 

lies juſt in the ſpiritual conformity of every 
member to the viſible proteſſion which he makes, 
And when this comes to be really, and truely, 

and fully the attainment of Chriſtians, then will 
they know what it is to maintain full and com- 
plete Communion together in a ſpiritual and in- 
viſible capacity; or rather ſuch will then their 
privilege and attainment be. 

Tuis whole doctrine is briefly, but clearly 
held forth in thoſe figurative expreſſions, of 2 
Man, and a perfet Man, which are ſo often 
us'd by the Apoſtle Paul to charaQterize, and 
deſcribe the Church of Chriſt. For let us con- 
ſider a man in regard of his conſtituent parts, 
as being partly viſible in regard of his body, and 
partly inviſible in regard of Eis foul and ſpirit, 
he clearly figures out the conſtituent parts et 
the Church of Chriſt, being partly viſible, and 
partly inviſible, as hath been declared. Again, 
conſider a man in regard of the union ot foul 
and body; this points out to us the ſtrict con- 
neQion which ſubſiſts betwixt the viſible, and 
inviſible parts of the body of Chriſt, If you 
break this conne tion, you deſtroy the body. It 
ie by the cloſeneſs of this connection which ſub- 
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fiſts betwixt the viſible and inviſible parts of the 
Church, to ſpeak fo, that her growth to per- 
ſection, as a viſible body, in the ſenſe betore 
explained, is, in ordinary caſes, advanced; and 
her increaſe promoted, as an inviſible body, in 
the ſight of God. And I make no doubt, but 
that infinite wiſdom fixed on ſuch a ſimilitude, 
to figure out the Church of Chriſt with a view 
to intimate this particularly concerning her. 
The reſemblance is ſo obvious, and the caſe ſo 
clear, from the nature of the thing, that I can- 
not help affirming it with confidence and cer- 
tainty. As the body grows in the human frame 
ſo do the Faculties and Powers of the mind pro- 
portionably advance to perfection, in ordinary 
caſes. The phyſical cauſe of this I need not il- 
luſtrate. Let us take the fact as it ſtands, and 
make that uſe of it which is proper in the caſe 


before us. I affirm then, that the Church of 


Chriſt never has, nor ever can, in ordinary ca- 
ſes, make any advances to perſection, as an in- 
viſible body, in the ſight of God, but in propor- 
tion to her growth and increaſe to perfection. 
as a viſible body, in the ſenſe juſt now declared. 
The perfection of her inviſible Communion can 
never exceed that of her viſible Communion, | 
grant indeed that the viſible perfection or the 
Church may far excced her inviſible perfection; 
cen as the human body ſometimes increaſes in 
ſtature, when the mind doth not increaſe in 
wiſdom and underſtanding in due proportion, 
But in ordinary caſcs, I cannot fee how Chrit- 
tians ſhall increaſe in ſpiritual Communion, but 
in proportion to their viſible Communion one 
with another. I have perpape purſued this in- 
ſtance of reſemblance too long, as 1 canno: here 
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flop to be ſo particular on others of equal, if not 
greater importance and concern.———Let us 
then yet further conſider a man in regard of his 
members, as having hands, feet, eves, cars, 
&c.— He is herein alſo a fair bgute uf dhe 
Church of Chiriſt. She has one hend 29 govern 
her; ih- ſame Eyes to look at the ſame ſput- 
tual objects, through the ſame mediums, name- 
Iv, the word of God, and ordinances of the 
Goſpel. She has the ſame mouth to feed on the 
very lame heavenly food, and to ſpeak the very 
ſame words of truth. All the members mult 
conſpire together to aſſert the fame doctrine, 
and to held the ſame viſible prefeſſion. The 
Church, moreover, like a man, muſt walk with 
the ſame fect, and on one and the fame road. 
* When ſhe faſts, it is as one; when ſhe pra; e, 
| it is as one. In a viſible capacity, ſhe travels 

irom one ordinance to another, with ſuch viſible 
unity, you would think it was a New Man, as 
rhe Apoſtle ſpeaks, and but One Man, I 
brevity propoſcd in this letter, will not perm 
me to be more particular in illuſtrating the na- 
ture of Communion in the Church of Chi, as 
nis pointed out to us by ſuch figurative exp! cf- 
ons. Upon the whole, ! think it is the ind 
penſible duty of Chriſtians, not only to aſſociate 
| together for maintaining Communion one wit! 


) 2nother, but allo to ſtrive and endeavour, by e- 
very lau fal mean, to bring their Communion 
. gether to the 0 and higheſt perfection. 
2 may then proceed to contider, in the next 
t place, what means Chriſtians ought to uſe that 


0 meir Communion together may he brought to 
- that perfection, in the ſenſe explained, which it 
e ther indiſpenſible duty to alm at. 
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FinsT. It is the duty of Chriſtians, in order 
to their Communion together, clearly to d-fine, 
and fully to deſcribe, whatever is to be the mat- 
ter or ſubject of their Communion, in any caſe; 
or in other words, to declare what truths they 
find revealed in the word of God, and what du- 
ties they there find to be enjoined upon Chriſti- 
ans in their practice. ?*Tis in effect the ſame 
thing, to define what 1s to be the matter and 
ſubject of our Communion together, and to de- 
clare what is the doctrine of God's word in every 
caſe. For, as before was obſerved, the Doc- 
trine of Sciipture muſt rule the Communion of 
Chriſtians ; nothing ſhould be made the ſubject 
or matter of their Communion together, but 
what is taught and inculcated in the word of 
God, The thing, then, to be proved, 1s this, 
that a definition, or declaration of the whole 
doctrine contained in the word of God, is abſo- 
lutely neceſſary in order to the Communion of 
Chriſtians together. I ſhall not be tedious in the 
proof. It may ſuffice to obſerve; that the free 
way in which the ſacred truths revealed in the 
Sctiptures, are therein laid down, and the large 
compaſs they take up, as therein contained, ren- 
der it impracticable for thoſe who ought to hold 
Communion together, to underſtand, without 
any aſſiſtance, by the Scriptures alone, all that 
wh.ch ought to be the ſubject and matter ot 
their Communion one with another. The truth 
ot this aſſertion, will not, I preſume, be que!- 
tioned by any one. The Caſe is ſo clear, it ad- 
mits not of any doubt. Should a number ct per- 
lons, who had never been inſtructed in, or ac- 
quainted with, any of the ſchemes of Chriſtia— 
ty, Which are abroad in the world, have an 

opportunity 
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opportunity of peruſing the ſacred volumes, fot 
any limited time, ſeparately, and by themſelves, 
without being allowed the privilege of conver- 
ſing with one another, or any beſide, I ſuppole 
none would imagine they would be capable in 
the end, to maintain ſtrict Communion one 
with another, according to the doQrine of the 
Scr.ptures ; unleſs we ſuppoſe them guided by 
fuch inſpiration, as was vouchſafed to the Pro- 
phets and Apoſtles of our Lord; which enabled 
them, without converſation or acquaintance, to 
ſpeak the very ſame way of all divine matters ; 
which ſuppoſition, I believe, no Prot eftant 
would grant. The truth however 15, that ſeeing 
there are ſuch differences, and oppoſition taking 
place among Chriſtians, as to the doctrines 
taught in the Scripture, wlülſt they have the 
opportunity of communicating their thoughts 
irecly and fully to one another, we need not 
have recourſe to any ſuppoſitions to prove the 
truth above alleged. Let us then take the Fact 
as it ſtands, and make the uſe of it which is pro- 
per in the caſe beſore us; which is plainly this; 
That Chriſtians muſt either have no Commu—ů 
nion together at all, in the ſenſe before explain- 
ed, or elſe, that they muſt define, and deicribe 
the truths contained in the word of God. The 
reaſon of this inference is plainly and bricky this; 
becauſe, in order to our Communion one wit! 
anothcr in any caſe, whether Civil or Relip1- 
ous, we muſt have ſome knowledge of the mat- 
ter and ſubject on which our Communion is to 
turn, For want of this, a Farmer 1s incapabie 
of holding Conimunion with a Sailor on board 
of a ſhip; he knows nothing about that which 
i» to be the matter, or ſubject of his Commu- 
E. 2 alen 
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nion in ſuch civil things, and therefore is not 
qualified for it. For the ſame reaſon allo, not 
indeed excluding others, an Indian is incapable 
ot holding Religious Communion with a Chriſ- 
tian. He knows nothing about what is to be 
the ſubject of his Communion ; and is therefore 
incapable to join in the obſervance of any duty 
ct the Chriſtian I:fe., Now the ſuppoſition be- 
tore malle, and the fact aflerted do plainly 
evince, that if the ſcriptures alone do contain, 
both as to matter and form, the various ſubjects 
of Commumion among Chriſtians; In other 
words, if they have no other more compendious 
and clear ſummary of the various ſubjects of 
Communion one with another, than each can 
collect for himſelf, as theſe ſubjects lie disjoined 


and ſcattered in Scripture, then ſhall they be in- 


capable of maintaining Communion, 1n the ſenſe 
before explained; for according to the ſuppoſi- 
tion made, and the fact aſſerted, they will not 
be able to find out the various ſubjects on which 
their Communion together muſt turn, nor arr:ve 
at that unity which was before proved abſolutely 
neceſſary to Communion. But as I purpoſe to 
illuſtrate this argument more fully afterwards, 
I ſhall not inſiſt further on it now. The con- 
cluſion is, that Chriſtians, in order to their 
Communion together, are obliged to define 
clearly, and deſcribe fully, the doctrines con- 
taincd in the word of God ;— that all the mem- 
bers may clearly diſcover what thoſe things are, 
which their Commumion 1s to turn upon, and 
be guided to that unity, which was before pro- 
ved abſolutely neceſlary to Communion. 
Agrecable to this, it is given us as a ſpecial 
charaQcr of the Church of God, 1 Tun. 17 5. 
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That ſhe is the pillar and ground of truth. This 
figurative expreſſion plainly holds forth the duty 
of Chriſtians, in a Church-capacity, to declare 
and define the doctrines of God's word, clearly 
and fully. © Pillars, ſays the Centinuater of 
« PooPs Annotations on the Bible, were of antient 
** uſe to faſten upon them any public Edias, 
** which Princes or Courts would have pub- 
** liſhed, and expoſed to the view of all : Hence 
the Church 1s called the Pillar and Baſis, or 
Seat of Truth: becauſe by it, the truths of 
God are publiſhed, ſupported, and defended, 
* and in it they are only to be found as in their 
proper ſeat and place; for to it are the Ora- 
** cles and myſteries of God committed, and in 
it are they expoſcd to the notice and know- 
s ledge of all, as public Edits are upon Pil- 
* lars.“ - According, then, to the opinion of 
this Excellent Annotator, it is the duty of the 
Church of God, to expoſe the doctrines of the 
Scriptures fair to the view of all. I would only 
add, as a reaſon to enſorce the duty, that the 
nature of the Communion which is to be main- 
tained among the Members, abſolutely requireth 
it, as before was demonſtrated. We may now 
paſs on to oblerve, 

SECONDLY ; That when Chiiftians are aſſo— 
ciated for the purpoſe of Chriſtian Cen: munion, 
and have declared what they find to be the d- 
trine of God's word, it is their duty to admit 
none into their ſociety as members, who co be- 
lieve cr practiſe, in any matter «freeing their 
Communion, contrary to, and inconſiſtent with, 
what they find to be the dectrine of Coc's 
word, and the declared terms, articles, or points, 
on wich their Communicn wil. onc another 

E 3 turns. 
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turns. I do not ſay that no perſon is to be re- 
ceived into their ſociety as v//rble members there- 
©t, but ſuch as have the ſame degree of know- 
lege, and the ſame perfection of faith; no, 
the condition of God's people, who unqueſtion- 
ably ought to be members of the vi/ible Church, 
doth not admit of this, as before was obſerved. 


But what 1 ſay is, that none ought to be ad- 


mitted who cntertain opinions, and avow Prac- 
tices, contrary to the publick faith and profeſh- 
Gn, This would be inconſiſtent with the duty 
ot God's people to go on to perfection in the 
matter 0; their Communion together. An error 
in Faith or Opinion manifeſtly injureth thei: 
{piritual Communion ; and one in Practice o- 
verthroweth their viſible Fellowſhip, as before 
was demonſtrated. To think then, that the 
Church of Chriſt ſhould be obliged by her glo- 
r:0us Head to go on to perfection in the matter 
ot her Communion, v//ibly and invifibly conſi- 
dered, at leaſt to hold faſt that degree of per- 
tection, in this matter, to which ſhe hath at- 
taincd ; and at the ſame time to be obliged to re- 
ceive, or entertain thoſe in her boſom, who are 
diſqualified for maintaining Communion with 
her, viſibly conſidered, and by their obſtinacy 
give no room to think they ſhall be othewiſe 
diſpoſed, is to ſubjet the Church to contrary 
cbligations, which I would be ſorry to vindi- 
cate, leſt I ſhould be found to plead wickedly 
for God. Beſides all this, we find the Churches 
of Pergamos and Thyatira, as before was no- 
ticed, ſeverely cenſured for the ſane fort of in- 
conſiſtency in their particular caſe, which we 
<&:bate againſt conſideripg the Church at large, 
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Tnvs, Sir, have I endeavoured briefly tc 
explain the Nature of Chriſtian Communion. If I 
have ſucceeded herein to your ſati faction, and 
my labour in this has contributed to illuſtrate 
the nature of this important Ordinance of God; 
am perſuaded it will net be unacceptable to 
you, if I ſhould offer the ſmall aſſiſtance, which 
I can afford, to help you alſo in the application 
of this uſeful doctrine. This doctrine, then, 
concerning the nature of Chriſtian Communion, 
may be uſed as a Criterion whereby we may ex- 
amine the ſolidity of all doQrines and tenets 
which do immediately affect it; and allo for 
diſcovering the Goodneſs, or Badneſs of the 
Foundation, upon which the different denomi- 
nations of Proteſtants, in this kingdom, are re- 
ipectively aſſociated together for maintaining 
Religious Communion. Certainly thoſe Doc- 
trines or Tenets reſpecting the Communion of 
Chriſtians, which are directly inconſiſtent with 
it, and everſive of it, cannot be true ; and thoſe 
religious Denominations that are aſſociated for 
Communion on Foundations inconſiſtent with 
the very End of their Aſſociation together, can 
neither be pure Ccmmunions, ſuch as that of 
the Church of Chriſt ought to be, nor fate 
Communions for the ſouls of men. For the 
fake, then, of preciſion and perſpicuity, we 
may apply the foregoing Doctrine, concerning 
the Nature of Chriſtian Communion, to all theſe 
different Caſes, in iv many diſtin Concluſions, 
which are as follow. 


CONCLUSION Frs r. 


IF the preceding Doctrine of Chriſtian Com- 
munion be true, then is it falſe, That Perſonal 
Perſuaſion 


1 


Perſuaſion is the Foundation of all Religion and 
acceptable Obedience to God. What is meant 
by the Propoſition now objected againſt is, I 
ſuppoſe, generally underſtood , I therefore need 
not ſpend time in illuſtrating it. Thie particular 
reaſon why I pronounce the doctrine abſurd is, 
becauſe it is directly inconſiſtent with, and dia- 
mettically oppoſite unto, the nature of Chriſtian 
Communion, as before explained; and if it is 
ſo; the propoſition objected againſt muſt be 


falſe, and the doctrine contained in it abſurd ; 


or elſe we muſt be relieved from the neceſſity 
of maintaining Chriſtian Communion together : 
For, according to an acknowledged Maxim, 
the two ſides of a Contradiction cannot both be 
true. That the doctrine ſuggeſted in the above 
propoſition, then, is inconſiſtent with that of 
Chriſtian Communion will appear, if we conſi- 

dcr, | | 
FixzsT : That they proceed on foundations 
contradictory unto, and directly everſive of one 
another. The foundation of Chriſtian Commu- 
nion, if I underſtand it right, 1s, that there is 
one conſiſtent ſcheme of religious Principles laid 
down in the word of God, which it is a Duty 
common to all and every man, who has an op- 
portunity of being acquainted therewith, to be- 
lieve. This, if I am not greatly miſtaken, is 
the original foundation of all the religious Com- 
munion we are required to maintain with one 
another. From this an obligation, in the nature 
of the thing, ariſcs to our union together, in 
the ſenſe before explained; and on this again, 
does our Communion directly cepend, When 
thus arguc our obligation to maintain religious 
Communion, from the reaſun and nature or 
t1ngs 


13 


things a>/frafly, I hope you will not imagine 
that J infringe on the authority of the Divine 
Command, as interpoſed to enforce theſe du- 
ties ſeparately and independently one of another. 
Unleſs this ſort of reaſoning be admitted, we 
muſt ſuppoſe the Command to unite and commu- 
nicate together is an effect ſimpiy of God's ſove- 
reignty over us, without manifeſting in the leaſt 
his goodneſs unto us thereby; which cannot be 
admitted. I conclude then, that the common- 
neſs, if I may ſo expreſs it, of all religious du- 
ties taught in the Scriptures to all men, who 
have an opportunity of being acquainted with 
them, 15 the original foundation of their Union 
and Communion together. But the above doc- 
trine overthrows this foundation of our Chriſtian 
Communion. It plainly ſuppoſes that there is 
no one ſyſtem of doctrine revealed in the word 
of God, which it is the indiſpenſible duty of e- 
very man, who has an opportunity of being ac- 
quainted with it, to believe and obey. For if 
it 1s their duty to believe and obey this one 
ſyſtem; then muſt it be their ſin not to believe 
and obey it; and ſo their unbelief of it, and 
diſobedience unto it, muſt mar their acceptance 
with God. The conformity therefore of a ſin- 
ful practice to an erroneous opinion entertained 
in the breaſt can be no apology for, but is, on 
the contrary, a great aggravation of the guilt 
of the error, according to the above ſuppoſition, 
that it is really ſinful to entertain ſuch error; 
as the doctrine of Chriſtian Communion demon- 
ſtrates it to be. Thus is it clear that the above 
doctrine, and that of the Communion of Chri- 
ſtians together, as before explained, do proceed 
on foundations contradictory and inconſiſtent the 

one 
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one with the other; and ſo muſt themſelves be 
contradiftory and inconſiſtent likewiſe. 

SECONDLY. The above doctrine alſo iſſues 
in what is everſive ot, and inconſiſtent with, the 
Communion of Chriſtians, in the ſenſe explain- 
ed. For if every man is accepted by God in 
every matter, according as his practice correſ- 
ponds to his particular perſuaſions ; then, tor 
ought I know, there may be as many ſeparate 
principles, and ſeparate prattices among Chri- 
ſtians, as there are ſeparate Chriſtians in the 
world. No man can limit the wantonneſs of the 
Imagination, particularly in things religious, 
when it is not reſtrained. After ten thouſand 
religious differences have taken place, who can 
ſay that ten thouſand more may not happen ? 
What then in this caſe ſhall become of the 
Church of Chriſt, and of Communion among 
Chriſtians ? their ſeparate principles and prac- 
tiecs correſpondent to theſe ſeparate principles 
torbid their Communion ; nay, truely, render 
it impoſſible, as before was evinced, either vi- 
ſibly or inviſibly conſidered. I conclude then 
that this doctrine, of a man's acceptance with 
God according to his particular per ſuaſions, can- 
not be a doctrine of the Scriptures; ſeeing it is 
evidently contrary unto, and inconſiſtent with, 
the nature of that important ordinance of Chri- 
flian Communion. 


CONCLUSION II. 


IT the preceding doctrine of Chriſtian Com- 
munion be true; then is it falſe to aſſert, that 
there ſhould be no other terms of Communion 
in the Church of Chriſt than a ſincere belief 
that the Scriptures are the word cf God, a — 

ite 
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ſire to underſtand them, and a purpoſe to obey 
them in the life; a Doctrine maintained in a 

late anonymous Publication, entitled, 'T he Ca- 
tholic Chriſtian. Vor diſcovering the irconſiſten- 
cy of this Doctrine with the nature of Chriſtian 
Communion, we need only conſider what fort 
of perſons will, unavoidably, be introduced into 
one ſociety for Chriſtian Communion, according 


to it. I cannot then ſee but that thele terms ot 


Communion may be ſubſcribed by people in 
every denomination of Chriſtians throughout the 
world. The Papiſt, it I am not greatly miſta- 
ken, will readily agree to them. He attempts 
to ſupport by Scripture all that unreaſonable de- 
terence which he pays to the Decrees of the holy 
Mother Church. He thinks himſelf acting in di- 

rect conſiſtency with the Doarine ot God's 


word, when he acknowledges the infallibility or 


the C hurch, and implicitely receives her Decrees. 
I ſuppoſe thereſore, that as he derives his whole 
ſyſtem of religion from the word of God, ac- 
cording to his own apprehenſions and underſtand- 
ing of the doarine contained therein, ſo will he 
moit readily profeſs his ſincere belief of it as the 
word of God, his defire to underſtand it, and lis 
pur pole to obe y it. It is necdleſs to object that 
his profeſſion of ſincerity would not be credible ; 
ſeeing his practice is ſo very incorfiſtent with a 
ſincere deſire to underſtand the Scriptures, and 
a purpoſe to obey them. Had he ſuch defire, 
in ſincerity, he would read the Scripturcs fre- 
quently, and examine them carefully, for him - 
ſelt. He therefore cannot be admitted to Com- 
munion on the above terms. Jo this objection 
I artwer, fn; That many belonging to this 
dencnunation do profeſſedly read the Scriptures 
le- 
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frequently, and examine them careſnlly, witneſs 
the Clergy in it, yea and many of the Laity to my 
own certain knowledge, and yet continue rigid Pa- 
piſts notwithſtanding. After all their reading of 
the Scriptures, and enquiry into the meanin 

of them, they can find no other Doctrine there- 
in revealed, than that maintained by the holy 
Mother Church, of which they are members. 
Surely, then, theſe cannot be denied admiſſion 
into that Church, which is conſtituted according 
to the Doctrine taught in the Catholic Chriſtian. 
But ſecondly ; who can fay that the Laity do 
not ſincerely believe the Scriptur-s to be the word 
of God, and deſire to underſtand them; the” 
they do not read them frequently, and examine 
them maturely, each for himſelf? For my part, 
cannot ſ.e how this overthrows their preten- 
Hons to ſincerity, in all theſe things. If I mit- 
take not, a man may as ſincerely believe a Fact 
upon the report of a perſon of credit, as he who 
has been eye or ear witneſs of the matter; and 
he may be as fincere in his enquiries after it, 
who diligently examines one concerning it, 
whom he judges capable to inſtrud him, as the 
other, who takes it on no man's word, but is at 
the greateſt pains in ſearching the matter to the 
bottom, in his own perſon. Equal pains in each 
of theſe perſons does, in my opinion, diſcover 
equal ſincerity in every caſe which admits of it, 


civil or religious. "Theſe are only different wars. 


of proving the ſame thing. I grant, indeed, the 
ore may be a more ſucceſsful way for obtaining 
well grounded certainty in any caſe, than the o- 
ther; and there{ore it may be ſuppoſed more 
prudent to take it; but there is a great difference 
between the manifeſta ton of Hiſdam in accom- 


pl.ſhing 


E 

pliſhing a purpoſe, and the marks of /incerity in 
entertaining it. In - word, Papiſts may juſtly 
be charged with weakneſs, folly, and tin in fa- 
tisfying themielves with ſuch imperfect, deceit- 
ful, and failacious ways of coming to the know- 
ledge of the Truth as it is in Jeſus ; ; but that 
they ſhould be chargeable by us, fellow mortals, 
with inſincerity in their enquiries after it, I ng 
not ſce. But Perhaps it may be further ob- 
jected, for I perceive that the Author and Abet- 
tors of the above ſcheme, would not willingly 
ſuffer a rigid Papi/t to enter their Church, that 
not withſtanding of his ſincerity in believing the 
Scriptures to be the word of God, and dctiring 
to underſtand them, and purpoling to obcy 
them; yet one thing is wanting in his caſe, 

that the door of our Communion may receive 
him; This is, his refuſing to renounce the Au— 
thority of the Church in deter mining articles of 
Faith. This objection, as now ſtated, gives it 
the force of a poſitive, or rather an excluſive term 
of Communion, according to the above ſcheme ; 
v. hich I believe the original Authors did not in- 
ſiſt Gn for fo far as I remember, they were al- 
ways willing to hold Communion with ſuch as 

(id theraſelves uſe human Compoturcs as teſts, 

Kc. but they were unwilling they ſhould be im 

poſed on them, in this ſenſe, It then it is now 
become an cxcluſive Term, according to the 
above ſcheme, I perccive it is an Amendment ard 
an Addition to it, ſince the original propofal 
thereot, However this be, let us for 4 time ſup— 
foſe it an cxcluſive term of Communion, and 
confider what great alteration it will make, in 
the above caſe, reſpecting the Papiſt. I do noi 
then fec, that it will make any very matcriß! 


F 
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odds in his caſe ; for although he ſhould be di- 
veſted of all particular reſpect to the holy Mother 
Church, and her authority to commandher Chil- 
dren ; yet he may remain a firm believer of ai} 
her Doctrines, this excepted, and a worſhipper 
of God accordin to all her forms modern or an- 
cient; this I am ſure cannot be refuſed. And 
now we certainly have him fit for entering into 
the Church formed on the Plan propoſcd in the 
Catholic Chriſtian. Yet he ſtill believes the 
Doctrines of 'Tranſubſtantiation, the Interceſſion 
of Saints, and Worſhipping of God by Images, 
&c. and ſtill prayeth by the Beads, ſupplicateth 
the holy Virgin, uſes the Croſs in Baptiſm, and, 
in a word, retains his whole Syſtem of Religion 


formerly profeſſed by him; excepting in the 


caſe mentioned: for I am ſure you may ſuppoſe 
1 Pap! | diveſted of his peculiar deſerence to the 
urch, and yet to retain all theſe Abomina- 
tions. When therefore this imperſect, may | 
not more properly ſay, this hardly begun Refor— 
mation is accompliſhed ; we find him a Papiſt 
mül, if I miſtake not; and yet properly cated 
{or entering into Church Communion with the 
Author and Defenders of the Catholic Chriſtian. 
A mouth cannot be opened, nor an objection 
further urged, to prevent his reception. After 
this pains then have we found a member of this 
Church. And ſeving we have found a member 
in the Church of Rome fit for holding Commu— 
nion with the Author of the Catoy2/ic Chriſtian, 
who is generally ſuppoſed a Diſſenting xliniſter; 
it will not, I ſuppoſe, be diſkcult to tx him a 

very numerous Church Communion immediat 
þ ; provided the perſons I ſhall recommend be 
not more Particular in their choice of Feliow- 
commu— 


„ 

communinants than this Author. For his terms 
will engroſs, on the loweſt reckoning, the greateit | | 
part of the people belonging to every Denomi- Fl 
nation of Proteſtants. Let us once ſuppoſe them 
diweſted, if indeed it is neceſſary they ſhould be 
o, of that particular attachment, which any of 
them may have, to Creeds and Confeſſions, and 
they will be properly qualificd for entering into 
this Catholic Church. They need not renounce 
the errors contained in their reſpective Creeds z 
nor alter any of thoſe pract: ces which are the na- 
tural iſſue of theſc errors and 0p:nions, however 
| different and contradictory to one another, in 
| order to their admiſſion ; for the Author tells us, 
| page 5. he rega: ds not the difference of their 
| opinions in making up ilis Cutbhalie Church. Nor 
can the difference of their practices in the leaſt 
aſlect their admiſſion; tor this is a natural luc, 
as was juſt now ſaid, of difference in opinion a- 
| mong the members; and if the one is allowed in 
| this univerſal Church, fo muſt the other allo. J. 
15 quite ne<dlets to obſerve, as a limitation of Ns 
Doctrine, that they are the pious and £5: mor 
only belonging to every Denomination, whom 
lie deligns to receive into this Cathslic Church. 
lus is, indeed, neither limitation nor Expiication 
of his Doarin ic, unleſs we ſuppote all to be pi- 
ous and good men who can ſublcribe his terms 
of Cummunion. It chere is any ſenſe in the ob- 
lervation, the meaning is, that men may be . 1 

GUS aud good, and yct have not only 0 fre 
but op polite principles and Practices in a! and. oy 
very thing religious; and ſo his deſign was to | 
unite and embody all theſe together in one {l 
Church. And truly | make not the lcaſt douls | 
that his terms of Communion will engrofs exc 1 
— Pidg 
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bious and cee good man in the Chriſtian 

World; and again, as little can I doubt that they 

will admit twice as many more of the oppoſite 
character. Of what is faid this is the ſum; ; that 
the terms of Communion in the above Pamphlet 
will embody, in one viſible Church, the Papiſt, 

the Proteſtant, the Calviniſt, the Lutheran, the 
Arian, the Socinian, the Pelagian, the Armini- 
an, the Anahaptiſt, and the Orthodox Chriſtian. 

Theſe may all retain their reſpective opinions, 

and purſue their peculiar cuſtoms, with the limi- 
tations before mentioned, and yet belong to one 
viſible Church maintaining religious Commu- 
nion. And ſeeing we have advanced thus tar 
with undeniable evidence, I think we are near 
the end or the argument. Can any man think 
that a ſociety made up of ſuch members can 
maintain religious Communion together, not to 
ſpeak of Chriſtian? Is it poſſible the» can have 
any Communion cither vie or invijible £ Cai 
people who actually do entertain different, nay 
oppoſite, ſentiments, in almoſt every thing reli- 
gious, ſpeak and do the fame things, in which, 
as before was ſhewn, all the viſible Communion 
of Chriſtians is ſummarily contained? No, their 
ſuppoſed, nay allowed, difference in opinion, 
according to this ſcheme, neceſſarily brings on 
an oppoſition, or difference, in their practice. 
Every one labours to propagate his own ſcheme, 
and endeavours to perſuade others of the rectitude 
thereof; every one worthips God in the very 
ſame way, both as to matter and form, he uſed 
to do, before he was introduced into this Catholic 
Church. And after all this; where is their vi- 
ſible Communion ? In truth, there is not in this 
Catholic Church any traccs of viſible Conimu— 
mon 
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mon to be found. They do not diſpenſe one 
iingle ordinance in the fame way, univerſally and 
throughout the body, either as to matter or 
torm. Take an inflance i in the ordinance of Rap- 
tiſm. On adminitters, in this Catholic Church, 

this Sacrament with ceremonies, another with- 
out them; one with one ſort of ceremony, ano- 
ther with a different kind; one diſpenſcth it by 
ſprinkling the water on the perſon to be baptiſed, 

another by plunging the perſon into the watcr : 
After all this difference then, where is the Com- 
munion ? No where, cxcept in the commonneſs 
of the Ilement or Symbol uſed. Further; Can 
this ſuppoſed Catholic Church have any ſpiritual 
and invitible Communion? Can the members glo- 
rity God with One Mind in any matter? No; 'tis 
abundantly manifeſt they cannot cordially join in 
a ſingle prayer to God, 0: :ccount of the declared 
oppoſition of their opinions and perſuaſions, as 10 
the matter, manner, and object of their worikip. 
think it ncedleſs to ſay any thing further, lor 
proving the inconſiſtency of this doctrine with the 
nature of that great. ordinznce of Communizu in 
the Church of God. I am periuaded however, 
vou'll take it in good part it I bricfly explain my 
views of the tendency of ſuch ichemes for the 
Communion of Cluiſtians. 

I one word then, I cenfider them as the 
decpeſt intrigues of inicrnal 1%, tor over- 
throwing, and preventing the glorious purpotes 
which divine wiſdom dengne d to py r 
by the inſtitution of Communion amon: Cl a 

tians. The Ends, mamicſtiv deſigned to Lc ac- 
compliſhed by this great ordiaance of Commu— 
nion, may bs ſummmarily comprehenacd under 
thele two gencral heads; 1 le Glory of Cod, 
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and Salvation of Men. For advancing theſe 
ends has every duty of Communion in the 
Church of God a direct tendency : And the im- 
portance of her Communion in any caſe, is juſt 
10 be gathered from the conſequence of it, in 
that cale, to the glory of God, and ſalvation 
i 11nmortal fouls We may briefly conſider 
Communion with reſpe& to theſe two Ends 
thercof. The firſt may be conſidered firſt, 
raracly, the Glory of God. Of this it may be 
ebferved in general, that the conſequence of the 
actual Communion of Chriſtians, according to 
the Explication thereof before given, unto the 
* of God, is very viſible to every thinking 
2 Let us judge of it from Civil Life; 
Suppolc then, in a time of univerſal rebellion 
and general revolt from the preſent Civil Gover- 
ner in any nation, one ſubject ſhould appear, 
who would publicly declare his loyalty to his 
lawful Sovercign, ſpeak honourably of his Pcr- 
ſon, vindicate the equity of his Government, 
and in his practice, revere his authority; this 
would be honouring his Prince as much as was 
in his power as a private ſubje&t. But ſuppoſe 
again, that a great number ct dhe ſubjects ſhould 
conſpire together, and with the Unity of one 
man, declare their Loyalty, defend his Perſon, 
ard ſubmit to his Government, would not this 
by far rere honouring to the Sovercign ? The 
Unity and Uniformity of this Society in aſſer— 
ting cvery right of the Sovereign, and comply- 
ing with every diQate cf his Authority, as one 
£Aan, would be eminently hunouring to the 
t'rince. Nor ccald they in any other way, but 
by ſuch aſſociation together, as effed ually ſe- 
curc and defend the perſon and honour of their 

rightful 
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rightful Sovereign, or confirm themſelves in 
their Loyalty to him. Every little politician in 
ſtate affairs would readily acknowledge, that by 
continuing amongſt the rebel Subjects, in the 
fame undiſtinguiſhed crowd, they could not as 
cflectually defend the Perſon, or as fully obey 
the Commands of their righttul Sovereign ; and 
on the other hand, that to admit any of the 
rebel Subjects into their Society, who had diffe- 
rent thoughts of his Majeſty's perſon, other no- 
tions of his Laws, and other opinions of his Au- 
thority; That this, I ſay, would be juſt the 
way to diſappoint their purpoſes, fruſtrate their 
deſigns, and damp their proceedings; in a word, 
that ſuch perſons would be to them, as Huſhai 
was to Abſalom: All this would be plain and 
clear to every one in the caſe of Civil Govern- 
ment. Exactly correſponding to all this, are 
the different accounts which are given us in 
Scripture of the Church of God. It we conſider 
her as maintaining Communion in any pieces of 
worſhip to God, we find them all aiming at 
leaſt to glorily God. with one Mind, and one 
Mauth; or as the Pſalmiſt exprefſcth it, every 


one ſpeaks of his Glory. Pfalm xxix. 9. Con- 
ſider the Church again as making a profeſſion of 


the whole Doctrine of God's word, ſhe doth 
this with the ſame Unity; according to the 
charge, Pſalm cxIvii. 13. Zion contels thy God. 
Now the degree of honour which Gud receives 
from the Church at any time, or in any duty, 
is juſt proportioned to the perfection of her 
Communion in the ſenſe before explained, I 
may further obſerve, that it is on account of 
that fingular and eminent honour, which God 

receives 
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receives from the Church, by virtue of her Uni- 
on and Communion, that we find him ſpeaking 
ſo honourably of her. Thus by the Prophet 
Iſaiah, he calls her a Crown of Glory, and a 
Piadem of Beauty in his hand. Chap IXII. 3. 
And how can the Church be called a Crown to 
God? No doubt, it is chiefly becaufe that in 
her worſhip to him, and confeſſions of him, ſhe 
ſets a Crown upon his head, She thinks fo ho- 
nourably of ali God's pertcctions, according to 
the manifeſtation given thereof in the Golpel of 
his Son; ſhe {peaks fo honourably of him in the 
Conſeſſions which ſhe makes concerning him, 
and behaves ſo ſubmiſſively to him, that ſhe 
may be ſaid to be his Crown. All this plainly 
implicth, that God would have no honour from 
the Church, but for the Union and Communion 
which 15 maintained in it; and therefore Chriſt 
prays ſo ardcntly for it. John xvil. chap. 

Tux {ame thing may be ſaid concerning the 
ſalvation of Sinners. For as God is gloriticd by 
the Church in proportion to the perfection of 
Communion init; fo is the ſalvation of ſinners 
promoted by the ſame medium. When all the 
members ſpeak and do the ſame things, then In- 
quity, as aſhanicd, is made to ſtop its mouth, 
Sinners arc converted, ſaints are edified and built 
up in their moſt holy faith, and in the practice 
which is according to godlinefs. One encourages 

anothcr, and thus cvery joint, and every mem— 
ber, as the. Apaſtle Incaks, fupplics what be- 
longs to his thare, for building up and perfecting, 
thc body, *rill they all come to the meaſure of 
the |! ature ot a perſect Aan in Chriſt. IW. 
jays Solomon, are better than one, for it one 
falls the other will lift him up. This is cmi— 
neut, 
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together, as a diſtinct body from all others, 


[ 69 ] 


nently true concerning men in a religious cha- 
rater. In nothing do they ſtand in ſo great 
need of one another's aſſiſtance as in matters of 
Religion ; therefore has it pleaſed our Lord and 
Maſter to bind us together, by the firm bond 
of the cloſeſt Communion in every thing reli- 
gious; fo that when one is bewildered in error, 
he has a right to receive the ſpeedy aſſiſtance of 
Fellow-chriſtians to extricate him from the ma- 
zes thereof; if another falls into any fin in his 
life, beyond the degree of common infirmity, al. 
he is prompted by the Example, Admonition, 
Exhortation, and Reproof of his Brethren to the 11 
exerciſe of Repentance and Amendment. In one 
word, by virtue of the Union and Communion 
of Chriſtians together, the Religion of Jeſus, 
and ſalvation of men by it, acquires ſuch firm- 
neſs and ſtability among men in the world, that 
the gates of hell ſhall never be able to prevail 
againſt either. It is, I ſuppoſe, chiefly for this very 
reaſon, that the Church is compared to an army 
with Banners. Song vi. 4. I may alſo add, that 
it ſeems to be much for the ſame reaſon, namely 
the Union and Communion of God's people 


that it 1s given us as their running cha- 
racter in all ages, that they are a people 
who dwell alone and are not numbered among 
the Nations. Such then being the condition of 
God's pcople in almoſt every age of the world, 
as to be ſeparate from all other ſocicties and 
combinations, and united together in regard of 
viſible Communion one with another in things 
religious, and ſuch manifeſtly being the wiſe 
ends to be accompliſhed by their Communion z 
it is ſurely the beſt Policy of Satan, it he can- 

not 
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not break their Union immediately, at Icaſt to 
endeavour to overthrow their Commumon. Ma- 
ny an attempt has he made for this, and with 
different ſucceſs. The Doctrine of the above 
named Pamphlet, cannot help conſidering as 
one of the boldeſt. I hope however, that by the 
zeal and activity of God's ſervants and people, 
the Enemy» deſigns ſhall be fruſtrated. That 
then we may clearly perceive how directly the 
above Doctrine contradicteth all the purpoles 
of infinite Wiſdom by the erection of a Church 
and Inſtitution of ſuch cloſe Communion in it, 
we may contider this Catholic Church, firit as a 


Church, next as containing the profeſſors of true 


Religion, or rather, God's choſen people in the 
boſom of it. If we conſider it then ſimply + 
Church, I affirm, that it cannot be confideted 
as a Church of God at all. For is it poſſible to 
conceive of a Church without any Communion 
in it, either viſible or inviſible? No ſurely, a 
Church without Communion 1s not even a true 
Church, in a word, it is no Church at all. But 
1 before proved that there could not poſſibly be 
any Communion in this Church, conſidering 
the members of which it conſiſts; therefore it 
15 no Church at all. And what then follows ? 
why plainly this, that God ſhall not have the 
face, or appearance of a Church in the whole 
* orld. For this Catholic Church is not 1t; and 
behold, bv its extent and umverſality, it leaves 
not even two perſons in all the wo rid cut ot it 
to hold Communion together as Chriſtians. In 
this ſuppoled Church then there is no ont wor— 
ſhip of God, no unitorm confeſſion of God, (un- 
Iſs ſimply that he exiſts) no joint admrifira- 
tion or reception of his ordmance>, and alter ll 

this ; 
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this; what honour can God rcccive from this 
Church? Surely none at all. In a word, when 
| conſider it ſimply as a Church, I find it a mere 
Chimera, a Non-entity, a Cintradifiion. And ! 
am rcally ſurprized to think the Author ſhould 
have ſaid ſo much in the defence of nothing, 
and indeed what is worſe than nothing, the 
Lau fulneſs of extirpating the Church of God 
out of the Farth. But left I ſhould be thought 
too ſcvere, I ſhall have recourſe to a diſtinction 
taught in Metaphyſics, which is between the 
End of the work, and the End of the worker. 
I thall not be fo uncharitable as to fav, that it 
was the deſign of the Author of the above 
Scheme, to root the Church of God out of 
the Earth; But I ſhall once more venture to 
aſſert it is the Ind of hie work: hope, however, 
that through ura he did it. 

We may next conkder this Church as con— 
taining the pcople of God im it, like other pat 
ticular members. For with me it is next 10 a 
ſelt-evident truth, that thoſe who really have 
Communion wit I the Father and Son, not only 
ouglit to hold Communion with one another as 
members of ene viſible Church, if it is naturally 
poſſible for them to 15 iO, in regard of the 
place of their habitation ; but alfo are qualified 
to hold Communion Fa aa in the ſenie be- 
fore expl; uncd, in the ential and moſt impor— 
tant matters of Religion. For t].1s reaton, thoſe 
Who cannot hold Comm: sion together in any 
thing, as beiore explaincc cannot uon both ſides 
be dcemed Cod's people Hence again it fol- 
lows, that force or iheſe Denominations, who 
are embodied in this Catho':k Cnurch, cannot 
be the people of God, iec 2g as before was 

proved, 
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proved, they can hold no Communion together 
either viſible or inviſible. Seeing then, God's 
people come to be embodicd, according to this 
ſcheme, with thoſe who cannot be his people; 
we may briefly notice the conſequence of ſuch 
Union to them. We may then oblerve that by 
this Union all the blefled defigns to be accom- 
pliſhed by the Inſtitution of the great Ordinance 
of Communion among his people would be 
deg in a great mealure. 

. By this Union they would have no ſecurity 
of ns ing Paſtors who ſhould diſpenſe to them 
the ſincere milk of the Word, that they might 
grow thereby, and be eſtabliſhed in their moſt 
holy Faith. For any thing they can underſtand 
by the tems of his admiſſion into the Miniſtry, 
their Paſtor may be an Arian, a S:cinian, or 
whatever elſe is contrary to ſound Doctrine. 

2. Tux can have no ſecurity for ſocial wor- 

ſhip, in the ſenſe before explained ; and truely 
I can conceive of ſocial worſhip in no other ſenſe. 
It the perſon who preſides is poſſeſſed of opinions 
contrary to, and inconſiſtent with, theirs ; how 
can they join him in any of thoſe parts which 
concern their dificrence ? Impciſible, Every 
man pravs and praiſes as he believes. His Creed 
rules his worſhip. But ] inſiſt not hereon, hav- 
ing conſidercd it fo largely before. The ſum 
then 15, that this great duty of the ſocial wor- 
ſhip of God muſt be endangered, and often to— 
tally neglected by God's people, when we ſup- 
poſe them to become members of this Catholic 
Church. How great this evil is I ſhail not here 
enlarge on. 

3- The people of God will not, cannot in 
tis Catholic Church, have the advantage of a 

Chriſtian 
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Chriſtian ex ample, or converſation, to encourage 
them in the practice of godlinets. "The idolator, 
who cmploys the Interceſſion of Saints ard An- 
gels, and neglects that of the only Mediator 
Jeſus Chriſt, is as nearly related to the wor- 
ſhipper of the true God by external Commu- 
nion, as any other; and claims as much reſpect 
trom him, Ot what is ſaid then this is the ſum, 
that by this ſcheme of Chriſtian Communicn z 
there is ro ſecurity for the Faith of the Gofpel 
being handed down pure and uncorrupted to po- 
ſterity ; ſtill lefs for the focal worſhip of God 
by his people, though this duty is fo important, 
that it ſeems to be the chief end of the great or- 
dinarce of Communion ; and none at all tor the 
practice of Godlinefs, ſeeing that, in this Church, 
examples ot, and encouragements to, fin, will 
be unavoilably more common and familiar than 
of the contrary. I would have been more parti- 
cular in d. [covering the abſurdity of the Doctrine 
contained in the above named Pamphlet, but for 
two reaſons; partly, becauſe a more minute 
conſideration thereot would make me deviate 
from the particular ſubject of this Letter; and 
partly, b-cau< I have juſt now heard that 2 
more able Hand is preſently employed in this 
buſmef., from whom the Publick may expect 
more ſatis{aCtion, than they have enjoyed from 
any other hand of late years engaged in uu; 
Contros eriy; ii I am not much miſtaken. 


CONCLUSION III. 


IF the preceding DoGirine of Chriſtian Com- 
munion bc truce ; then the Creed, or Profeſſion; 
of the Church of God mov] rover, in env age, 
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be confined to the eſſential and moſt important 
Doctrines of Chriſtianity; a Doctrine taught 
in the Anſwer to the Catholic Chriſtian. My 
Reaſons for ſo free an Aſſertion are briefly the 
following. 

I. SUCH imperfe& Creeds do not in any age 
abſolve the Church's duty in the matter of her 


publick profeſſion. For this, as before was e- 


vinced, ſhould extend to every doctrine taught 
in the word of God; and the more extenſive the 
publick Creed, or Profeſſion, of the Church and 
people of God, at any time 1s, the more honour 
doth God receive from her. 

2. Sucn Creeds do not ſuit the deſign of 
Communion among the members in the Church 
of God. There is the ſtricteſt connection be- 
twixt the Creed of the Church and Communion 
in it. The one rules the other. Her Commu- 
nion cannot be ſuppoſed to extend further than 
her Creed or Profeſſion. It is, I ſuppoſe, on 
this very account that Creeds are denominated 
Terms of Communion ; that is, they contain as 
many points, as the Commnnion of Chriſtians, 
in that Church which adopts them, is deſigned 
to extend unto ; and they deſcribe, in what ſenſe 
theſe articles are to be the matter of Commu— 
nion to all the members of that Church one with 
another. The conſequence is, that the Commu- 
nion of a Church is never ſuppoſed to extend 
beyond her Creed or Profeſſion, and in reality 
never can. This then being the caſe ; who will ſay 
that the Communion of the Church of Chriſt 
ſhould never extend further, than the eſſential 
and moſt important Doctrines of the Chriſtian 
Religion? In other words, who will fay, that in 
yur worſhip of Cod; and in our inſtructions, 
| cxhorta- 
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exhortations, admonitions, and reprooſs of one 
another, we ſhould never concern ourſelves with 
any thing i in the Chriſtian Religion, but the eſ- 
ſential and moſt important Articles thereof? 
Who does not rather believe that the Commu- 
nion of Chriſtians one with another ſhould reach 
to every revealed truth, and every commanded 
duty? It 1s perfection which the Church of 
Chriſt ſhould aim at in the matter of her Com- 
munion; and this requires her to extend her pro- 
feſſion in order thereto, as before was evinced. 
I am aware that the Reverend Author of the a- 
bove ſcheme would ſhelter himſelf from the force 
of ſuch arguing, by alledging, that he never de- 
ſigned ſuch Creeds for the Church of Chriſt 
collectively viewed, but only for the Laity in it; 
but as the Clergy are ſuppoſed more extenſive 
in their knowledge, ſo larger Confeſſions may 
be adopted by them. But as to what concerns 
the matter of Communion in the Church of God, 
I can ſee no ſuch diſtinction between Clergy and 
Laity therein, as would juſtify their adopting of 
different Creeds. If we conſider them with re- 
ſpe& to the Ordinance of Communion, they are 
all Communicants one with another ; all mem- 
bers of the ſame Church, and all, collectively 
viewed, do make up but one worſhipping, one 
profeſſing Body; and how this can conſiſt with 
different Creeds, I cannot underſtand. But be- 
ſide; Is it not the duty of the Laity to advance 
forward to the meaſure of the ſtature of the ſul- 
neſs of Chriſt, as well as the Clergy ? And tho? 
the latter are ſuppoſed more extenſive in their 

| knowledge than the former; yet is it not the 
duty of the former to endeavour to arrive at the 
Unity of the Faith, and Knowledge of the Sen 
G 2 ot 
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©f Col with them; that they may all with one 
mind, and one mouth glorify God? Further ſtill ; 
| 2m well perſuaded that it actually 1s the at- 
tainment of many among the Laity in the Church 
ot Chriit, to be able to hold Communion with 
the Clergy, in all the duties and privileges of the 
Chriſtian Religion. In one word, many among 
tnem are able to honour God by a Profeſſion 
of Faith as extenſive, and a practice of Gocli- 

neſs as pure, as the Clergy, in the ftations 
wherein God hath placed them ; and why ſhould 
the talent of ſuch be hid in a napkin, by a Con- 
{eſſion fo cramped as that is, which contains only 
the eſſential and moſt important Doctrincs of 
the Chriſtian Religion? Upon the whole, tho? 
cannot ſce that the difference betwixt Clergy 
and Laity lays any foundation for the uſe of 
diffzrent Creeds in the Church of Chriſt; yet I 
freely confeſs, it lays a foundation for different 
quzlifications and trials, in order to the admiſſion 
of each to Communion in the ordinances they 


ſand candidates for. To illuſtrate this a little 


further, it may be obſerved, that there are dit- 
ferent ordinances in which the people of God are 
allowed to maintain Communion together, all 
riſing in ſolemnity, according to the reſpective 

qualifications of the members of his Church. 
Of theſe ordinances ſome are common to all; 

others peculiar only to ſome members of the 
Church. The common ordinances in which all 
the members are to hold Communion together, 
are the reading and hearing of God's word, the 
maintenance of his worſhip in all the torms 
thereof preſcribed in his word. Theſe ordinances 
every member of the Church has a right to be 


admitted to Communion in, whether they are 
voung 
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young or old, fathers or children, ignorant or 
knowing. The ſpecial ordinances again, in which 
only ſome members of the Church are allowed 
to hold Communion, are the Sacraments, eſpc- 
cially that of the Lord's Supper, publick co- 
venanting with, or vowing to, God, and a goſ- 
pel miniſtry. Now there are different qualifi- 
cations neceſſary to Communion in all theſe. A 
man may be fit for communicating in the read- 
ing and hearing of the word, who yet is unfit 
for communicating at the Lord's table. For 
this ordinance having ſpecial deſigns, as before 
was illuſtrated, there is plainly required ſpecial 
qualifications in order to Communion therein ; 
and if theſe qualifications are wanting, there is 
no Communion ; and {o nothing but a profanation 
of the ordinance enſues. The ſame thing may 
be ſaid of the ordinance of a Goſpel Miniſtry in 
this general view. Now tho” different qualifi- 
cations are neceſſary in order to Communion in 
all theſe ordinances ; yet different Creeds arc 
not required. One Creed ſuits them all. The 
ſame Confeſſion that guides the Church in anv 
part of her worſhip to God, ſerves her allo in 
communicating at the table of the Lord; ar 
likewiſe is the ſame which guides the Clergy . 
the actual diſcharge of all the duties of the! 
function and office. Seeing then theſe things gte 
ſo, I think it may be obvious to the mearcic 
capacity, that it would be quite abſurd to have 
one Crecd for the Clergy, and another for the 
Laity, in the Church of God. 


CONCLUSION:-SIV; 
IF che preceding Doctrine cf Chriſtian Com- 


munion be truce; then the preſent Conſitution 
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Gi the Synod of Ulſter, and the aſſociation of the 
pc ople thereto belonging, is not ſuch as admits 
of their religious Cornmunicn together. By the 
prefent conſtitution of this reſpectabie ſociery, 1 
mean, the terms upon which they arc pi cſently 
::Hyzciated together for mai intaining Chriſtian 
8 as diſtinguiſhed from thoſe upon 

which they were aſſociated together about filly 

ears ago; for there is a maniteſt difference, as 
will be dear from the (: -quel. Ihe truth of the 
above concluſion then will be evident, if we con- 
1:der, firft, of what fort the members of this 
venerable Body are, in regard of their religious 
Opinions; ſecondly, that this ſociety, as tuch, 
have not given, and indeed cannot give, a clear, 
certain, and full Determination of what they 
judge 'Truth and Error, Sin and Duty, in every 
caſe. Theſe two we may conſider ſeparately, 
tor the ſake of plainneſs and preciſion. 

As to the firit of theſe, then, It may be ob- 
ſerved, that this ſociety is made up of members, 
who not only entertain different, but oppoſite 
ſentimenis, as to the moſt important Doctrincs 
of Chriſtianity. You, Sir, in particular, are not 
ignorant, that there is among the very members 
of Synod, as direct oppoſition in judgment and 
Perſuaſion, and that in caſes of the grcateſt 
conſequence to God's worſhip, as poſſibly can 
tubſiſt among men profeſſing the Chriſtian Re- 
ligion. Not to ſpeak of the evidence for the 
taQ, which we both have from perional acquain- 
tance with many members; 1 may appeal, for 
prof, to the printed performances of leveral of 
them. At this time however, I only inſtance 
the Rev. Mr. Neilſon's Letter to the Proteſtant 


Diſſenters in the Parith of Bellixelly, 84 34 
ev. 
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Rev. Mr. M*Dowel's ſecond Letter to the Au- 
thor of the Catholic Chriſtian, There is mani— 
feſtly a direct Repugnancy betwixt the Doc- 
trines inculcated in thele two Performances, 
'T he oppoſition of their ſentiments howev cr, in 
caſcs ut the greateſt importance, is ſtill more evi- 
dent from their private teaching, of which there 
are ſome hundreds of living witneſſes at this very 
day. Nor can it be objected, that this is the 
only inſtance of oppoſition in ſentiment, as to 
things of any conſcquence to God's worſhip, 
and Chriſtian duty, among the members of this 
Synod; For it is manitcſt, there arc others who 
projeſs to be of the ſame Faith with the laſt 
mentioned Gentleman; and accordingly, in their 
reſpective Charges, incuicate the very ſame 
Doctrine; of which there are allo many wit- 
neſſes: On the other hand, it is equally mani- 
feſt there are numbers in the Synod of the very 
ſame faith with the firt named author; which is 
not only evident from their private teaching in 
their different Charges, but alſo from the zeal 
and activity uſed by many of them, in diſperſing 
and commending to their hearcrs copics of a 
penny Pamphlet printed in the ycar 1771. en- 
titled, An Appeal ts the ſerious and candid Pro- 
foffors of of Chriſiianity, &&. But why need I be 
10 nid Fog in proving a fac which is manifeſt 
to all the world, and I ſuppoſe the members 
would not retu c to acknowledge? The like op- 
poſition in judgment, in matters religious, is to 
be found among the Laity in this Cummunon, 
which we have ſcen among the Ciergy, IIa Ling 
had an opportunity of a pretty univertal ac- 
quaintance with the inhabitants of the North 
part of this Kingdom, I can frecly ſay, and 1 
| juppotc 
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ſuppoſe you will readily join me in aſſerting, that 
tho* numbers arc of Socinian, Arminian and o- 
ther principles, oppoſite to Calviniſm, in this 
Communion, there are not wanting, however, 
ſuch as are ſtrict Calviniſts. Upon the whole ; 
It this is a juſt repreſentation of the oppoſition 
and diverſity of ſentiment in things religious, 
which 1s to be found among the members of this 
Society, and I think it cannot be denied ; may I 
not freely aſſert, that their preſent Conſtitution 
does not admit of their maintaining religious 
Communion together, not to ſpeak of Chriſtian ? 
You'll readily underſtand, I ſuppoſe, what I 
mean by this diſtinction, in the caſe before us, 
I ſhall not therefore interrupt the argument by 
explaining it here. But if their preſent conſti- 
tution admits perſons entertaining opinions not 
only different, but oppoſite to one another, and 
that in the very things on which their Com- 
munion ſhould principally turn, into the ſame 
Society, aflociated for Communion ; may I nor 
ſay, that their conſtitution is ſuch as admits not 
of Chriſtian Communion among the members? 
Theie members, as before was proved, cannot 
maintain full Chriſtian Communion together. 
Such is the oppoſitton and diverſity of their re- 
ſpective Creeds, in the cardinal points of Chri- 
ſtianity, if I may uſe the expreſſion, that it may 
juſtly be queſtioned, whether thev can, as a Body, 
put up one ſingle prayer to God. Their diſſe- 
rent ſentiments as to the object of their worſhip, 
the way of acceptance wich God, & c. which 
comes to be conſider d in every prayer that is 
offered to him, will, I doubt not, prevent their 
Union as a Body in any one yctition io God; fo 
that 
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that they could be ſaid to worſhip him with ane 
Mind, as well as with one Mouth; in which the 
eſſence of ſocial worſhip, or in other words, of 
Communion in the matter of God's worſhip was 
before proved to he. Upon the whole, I cannot 
help wondering 1t never occurs to miniſters or 
people, of this ſociety, when they meet toge- 
ther for divine worſhip, and are conſcious of the 
truth of theſe facts, I lay it much ſurprzes me 
that none of them ſhould enquire at their own 
ſouls, as God once did at his prophet, What 
they are doing there ? Are they worſhipping God 
in a ſocial capacity, which is the declared de- 
ſign of their meeting, or only in a perſonal ? 
Not ſurely in a ſocial, for the Body ſhould 
join as one; nor properly in a perſonal, for 
they appear before God as members of that ſo- 
ciety ; and what is done in ſo publick a cha- 
racter cannot, I think, with propriety be viewed 
as a private act. 

WHAT then do they there? The anſwer 1 
leave to thoſe who are accountable for the con- 
duct. 

THERE is only one way, if I judge right, 
whereby the members of this ſociety, according 
to their preſent conſtitution, can think them- 
ſelves ſheltered from the charge contained in the 
above concluſion, which is by alleging, that 
there 1s a ſtrict Unity ſubſiſting amongſt the 
members of the reſpective congregations belong- 
ing to the General Synod ; and tho' different 
miniſters and congregations may be ſuppoled to 
entertain oppolite and differing ſentiments in 
things religious, yet the members of the ſame 


congregation are, for the moſt part, uniform in 


their Faith and Profcflion. But how weak and 


incfiectual 
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ineffectual this ſubterfuge is to compoſe a ſtrig᷑ 


conſcience, or ſatisfy a rational Chriſtian that 
he 1s ſafe in continuing a member of this Body, 
while in its preſent ſituation, will, I think, re- 
quire little time, and few words to evince. Let 
it then be obſerved, that if there is any ſtrength 
or weight in the above allegation, it muſt be on 
the principles of the Independents, not on the 
principles of Preſbyterians as juch. According 
to the nature of the Independent Conſtitution, 


Communion in the ſocial worſhip of God runs 


no higher than particular ſocieties, or congrega- 
tions ; But according to the Preſbyterian Con- 
ſtitution, the religious Communion maintained 
among Chriſtians is deemed, nay rather deſign- 
ed, to extend in every thing, to the whole Body, 
tho” conſiſting of many congregations, connect- 
ed together as one organized Church. It 1s as 
members of that Body we join in every part of 
worſhip to God: And on whatever articles of 
our religion our worſhip of God turnz, however 
few be preſent, we are ſuppoſed to preſent be- 
fore God the ſenſe of the whole Body. This 
ſeems to me to be the Eſſence of Communion 
in the matter of worſhip to God according to 
the Preſbyterian conſtitution. Now let us mark 
the inſufficiency of the above ſhelter, when uſed 
by members of the Synod of Ulſter and their 
people conſidered as Preſbyterians, which they 
profeſs to be. They profeſs then before God 
and the world to be Preſbyterians, that is, to 
maintain religious Communion together accord- 
ing to the extent of their ſynodical aſſociation, 
which indeed is a molt rational profeſſion; and 
agreeable to this profeſſion, they proceed to acts 
of ſocial worſhip; yet they would have God to 

accept 
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accept them berein as Independents, or as ap- 
pearing before him in no more ex tenſive character 
than as members of one particular congregation. 
By the ſame ſort of Tergiverſation may that 
worſhip, which 1s ſocial in appearance and pro- 
feſſion, be turned into private and perſonal. And 
mdeed I am exceedingly apprehenſive, that the 
bulk of Chriſtians, who profeſs to believe the 
neceſſity of ſocial worſhip, little conſider how 
much the diverſity of the characters in which 
we appear before God affects the worſhip which 
we therein preſent unto him, and the grounds of 
its acceptance by him, if I may io expreſs it. 
One thing I think may be obvious to every 
thinking perſon, that the character in which we 
appear before one another 15 of the greateſt con- 
ſequence to our acceptance of one another in 
human life. A petition offered to a great man 
in a private character may meet with accep- 
lance; whereas were it offered as a member of a 
certain body of people, it would be rejeaed ; 
and on the contrary. Amongſt men then the 
character in which we appear enters minutely 
into the matter of our acceptance. Ner can! 
ice any reaſon why the ſame fort of arguing 
may not be admitted in things pertaining to 
God. I think there is a gocd foupdatien for this 
laid in the variety of characters, in which he has 
commanded us to appear before him, of ſecret, 
private, and publick; diſtinctions commonly un- 
derſtood by Proteſtants. The argument is; if 
what we do in one character may be accepted 
for what we ought to do in anvil er, becauſe 
what is done in both characters is mater ally the 
ſame; then what ground for the diſtinaion 
which infinite idem has made into .coret, pri- 
vate, 
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vate, and publick worſhip? Nay, moreover ; if 
what we do in a publick character may be ac- 
cepted for what we ought to do in a private; 
why may we not ſuppoſe, on the contrary, that 
what we do in a private character may 'be ac- 
cepted inſtead of what we ought to do in a pub- 
lick? And then the conſequence is, that a 
Chriſtian, when worſhipping God in the clo- 
ſet on the Sabbath, may ſuppoſe he will be 
accepted as worſhipping in the congregation z 
and ſo never trouble himſelf to wait on publick 
worſhip. 

WI may now paſs on to conſider the ſecond 
thing alleged for ſupporting the above conclu- 
fion; which 1s, that this ſociety have not, and 
indeed cannot, according to their preſent conſti- 
tution, give a full and clear definition of what 
they judge Sin and Duty, Truth and Error, in 
every caſe that concerns their Communion to- 
gether. 1 here are two parts in this argument 
which require to be ſcparately conſidered. The 
firſt is, That in order to 'the maintenance of 
Chriſtian Communion among a ſociety of per- 
ſons, it is abſolutely neceſſary they ſhould clearly 
define, and fully deſcribe, what they believe to 
be truth and error, fin and duty, in every caſe 
u herein thr Communion together i 1s concerned, 
The ſecond is, That the Sy nod of Ulſter have 
not done this; and therefore they cannot main- 
tain Commun on togcther. 

Lir ri ned now be ſaid as to the firſt of 
theſe; it having bes: fully evinccd in the fiſt part 
of this Letter, ard ſhevn to be a particular cha- 
ractcrittick of 1+ Cru-ch of God to do ſo. We 
may now cnly add, at without this, the members 
f a Chriſtian ſociety will not know what they are 
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unifornily to inſtruct one another in, or reprove 
one another for, or admoniſh ore another a- 
gainſt, or exhort one another unto, u herein the 
Lſſence cf their viſible Communion, in this caſe, 
was before proved to lie. Yea morcover, w ich- 
ont this, they cannot be ſuppoſed to have any 
ſpiritual Communion in the matter of God's 
worship, as was alſo before proved. For it men 
do not know what they are to hold Communion 
with one another in; how is it poſſible for them 
to maintain it, either in things civil or religious? 
Once more; If a Chriſtian ſociety neglects to 
define what it believes to be truth, and what it 
judges to be error, in every caſe wherein Com- 
munion is concerned; then every member is left 
to do that which is right | in his own eycs, which 
unavoidably overthrows all Communion in the 
Church of God. Without inſiſting ſurther on 
this at preſent, having had an opportunity of 
conſidering it at ſome length before, I conclude 
that, in order to the maintenance of. Commu- 
non among Chriſtians, it is abſolutely neceſſary 
they ſhould define what they judge Sin and 
Duty, Uruth and Error, in every caſe wherein 
their Communion is concerned. 

Wir uche fame facility may the other part of 
the Argument he evinced, namely, that the Sy- 
nod of Ulſter kave not Fol their judgment 
of Truth and Error, Sin ard Duty, fo clearly 
that the members can underſtand w bat they are 
uniformly to inſtruct orc ancther in, ex hort one 
another to, and reprove one notice for. It in- 
deed they have dong o, | would be glad to 
know where we ſhall 4nd it. It cannot be ſaid 
in the Weſt. Confeſſion of Faith; 1or the world 
knows how wantonly, if I may fay ſc, they play 
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and ſport themſelves with this, toſſing it from 
hand to hand ; until now ſcarce a page, perhaps 
not a ſingle ſeQion, is found entire among them 
as a Bodv. But beſides ; ; were this to be deemed 
their T eſtimony (if I may be allowed to uſe the 
obnoxious term) for Truth, and againſt Error; 
they certainly would take ſome notice of thoſe 
belonging to their ſociety, who have the confi- 
dence openly to impugn the Dod rines contained 
in it; which, it is manifeſt to the world, they 
never do, But why need I labour to evince that 

the Weſt. Contefſion is not this Society's Con- 
feſſion of Faith; ſecing the argument managed 
in ſome ct their ſynodical Sermons delivered of 
late, doth ſo plainly condemn all Creeds and 
Confeſſions as impoſitions on the conſciences of 
Chriſtians, and nothing ſhort of Popiſh tyranny ? 
The Weſt. Confeſſion then does not contain this 
Sccicty's judgment of things religious. — Where 
then ſhall we hnd it? I renew the queſtion, that 
may have an opportunity of conſidering the 
anſwer which the moſt ſenſible are ready to 
vive, namely, that we will find it clearly and 
ally flated in the Scriptures. But then, it is 
to be remembered, that thoſe who make ſuch 
enqu ry, want to know their judgment as a Bo- 
* But this they reicr us to is maniteſtiy (7od's 
Judgment; both as to matter and manner. Now 
methinks I hear one interruptipg me with voci— 
f:ration—*© Ard ſurely, if God's judgment and 
ours be the fame, ours muſt be full, truc, and 
clear 3 to every matter.” But, Sir, give me 
rave to tell vou, it is ſtill dubious with me whe- 
ther God's Judzment and yours be the fame. 
WHY, (ar s he, will you not believe me when I 
tel! you they are ? No, ſay I, for this plain rea- 
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ſon, namely, that God's Judgment is One, but 
yours, that is, the Judgment of your Body, 
various, oppoſite and contradictory, as before 
was proved; thereſore your Judgment and God's 
are not the ſame. The conſequence then undc- 
niably is, that the Scriptures themſelves do not 
contain the Judgment of this Socicty as a Bo- 
dy; and I never ſaw or heard of any other 
Compoſitions, except the two mentioned, which 
vere recommended to the world as containing 
a ſummary cf their principles. I he concluſion 
of the whole then plainly is, that the terms upon 
which the members of this Society arc preſently 
aſſociated together for Chrift ian and Min/7 feerial 
Communion, do not at all admit of their main- 
taining Communion together as a Body, For, 
ſceing they are manfeſtly ſuch as admit perſons 
entericining oppolite and contrary opinions, in 
almoſt every thing religious, into their Secietr, 
who, as before was proved, cannot maintain 
Communion together; and further, ſecing they 
are ſuch as are calculated to introduce perſons 
to communion, without informing them iutt- 
ciently what 1s to be the matter of their Cum- 
munion in every caſe, to which 1t reachetÞ, 
I think it may fairly be concluded, that the 
terms on which they are conſtituted for Com- 
munion do not admit of 1t. 

Having exerciſcd my ſelf in ſearching out the 
diſcaſe in this Society; it would be ungenerous 
and unchriſtian not to point out what appears to 
me the only beſt remedy in the pretent caſe ; 
which is, that they ſhould divide, and alata 
themſelves into different Bodics, according 10 
their reſpective opinions as to the Doctiines 
of Chriſtianity, Ihis ſeems to me the beit 
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expedient, in the preſent ſituation of that nume- 
rous Body we are now ſpeaking of. The advice 
however runs upon the ſuppoſition that each be- 
lieves himſelf right, and is reſoſved to riſk his 
eternal welfare on the principles he has adopted; 

and on this ſuppoſition it is manifeſt they are 
unfit for maintaining Communion together. 
Now, without enquiring whether the Calviniſt 
or Socinian 15 right; tho? indeed the ſormer 
leems to me, on a general view, to have much 
the advantage of the latter, for this plain reaſon ; 
becaule if the Socinian ſcheme of the Goſpel be 
true, a ſober Calviniſt cannot miſs Salvation in 
the end; whereas if the Calviniſt ſcheme be 
true, 2 ſtrict and thorough Socinian cannot ob- 
tain it ; But without enquiring which 1s true, 
or which is falſe, we may proceed to enforce 
the above advice by ſuch conſiderations as occur 
independent thereof. 

THER ſimple Communion together as a Bo- 
dy requ:reth it. For it was beſore proved, that 
perſons could maintain no religious Communion 
rogether except on thoſe articles whercin anny 
are agreed; and who knows not, that the Soci- 
nian Creed differs ſo widely from the Calviniſt, 
that they who hold the one can have no real ſpi- 
ritual Communion with thoſe who hold the o- 
ther? Now the argument is, that ſeeing Chri- 
ſtians aſſociate for Communion ; if they are in- 
capable to maintain it, their aſſociation is need- 
leſs. Communion is the immediate end of their 
Aſſociation, and the immediate deſign of their 
Erection into a Church-capacity ; and if this end 
cannot be obtained, the aſſociation comes una- 
voidably to be diffolved; for © why ſhould we 
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{pend our money for that which is not bread, 
and our labour for that which ſatisfieth not?“ 

2. THEIR ſocial worſhip of God requires 
their ſeparation; for otherwiſe this great duty 
of Religion cannot be regularly maintained, or 
properly ſecured. Let us ſuppoſe, what indeed 
trequently happens in this Society, according to 
the preſent ſituation thereof, that a Calviniſt 
preacher happens to be introduced into a Soci- 
nian congregation to precide either ſtatedly, or 
occaſionally, in the worthip thereof ; according 
to the preceding argument, they can have no 
Communion, or ſocial W orſhip on that occa- 
ſion. Again, ſuppoſe a Sccinian preachcr to be 
introduced into a Calviniſt congregation, which 
alſo often happens, both occaſionally, and ſta- 
tedly, the very ſame evil enſues both to miniſtcr 
and people. Thus the great duty of ſocial wor- 
ſhip, conſiſting, as before was ſhewn, in a glori— 
fy ing of God with one Mind and one Meath, tho? 
the principal and ultimate end of the great Or- 
dinancc of Communion in the Church of Get, 
comes in both caſes to be neglected ; nay truclv, 
which 1s far worſe, comes in both caſes to ba 
protancc! ; for 1t 1s certainly a piece of dreadtul 
mockery to God, to convene for worſhipping 
him in a ſocial capacity, while yet it is plain to 
all, that it is impoſſible, in the nature of things, 
that they can worſhip bim in this capacity. 

3. Turin ſafety on both ſides, ene tO 
the firſt ſuppoſition, but eſpecially te fafciy of 
Calviniſts, and the preſervation of the orthodox 
Faith, requires their ſeparaticy. For the Free- 
tion of God” p ople into a Cl.urch-capacity for 
maintaining rchgivus Comnuvion together as 2 

diltingt Budy, is the oniv, or princ ina! means of 
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preſerving the Faith of the Goſpel, and continuing 
the practice of Godlineſs pure and entire among 
them. It was tor this reaſon chiefly, 1 ſuppoſe, 
that the Nation of the Jews was kept a diitinct 
Body from all other Nations, both in a political 
and a religious point of view. Their mingling 
with the Heathen always iſſued in a learning of 
their ways. Plalm cvi. 25. I would not lLow- 
«ever be thought to inſinuate, that in the Chri- 
tran Diſpenſation, the argument ſhould be 
{tretched fo far, as to extend to the ſeparation 
of God's people as a Body politic. There is 
now ſo much of the Divine Spirit vouchſafed, 
and clear Knowledge of the Truth enjoyed by 
hem, as ſuperſedes the neceſſity thereof. But 
the other muſt be inſiſted on; the Purity of 
Chriſtians in the Faith of Chriſt, and praQice 
f godlineſs conformable thereto, could never be 
preſerved without Ecclefraſtic Separation. It cer- 
12:nly is the eaſieſt thing in the world to infuſe 
evil principles into the minds of the unlearned, 
<{pecially when they have no opportunity of 
1<tter information. Suppole then a Calviniſt 
preacher ſhould be fixed in a Socinian congrega- 
rion, or a Sociman preacher introduced to a 
Calviniſt congregation, it is very probable that 
in the ſpace of twenty, or thirty years miniſtra- 
tion therein, they ſhall totally change the ſenti- 
ments of theſe congregations. Both Scripture 
and experience prove the ſolidity of the ſuppoſi- 
tion. From a ſtrong ſenſe of the danger of bad 
Inſtruction to the people of God, Solomon ex- 
horts them to ceaſe from hearing it. Prov. xix. 
27. And how many congregations in the North 
of this Kingdom, once famous for Calviniſm, 
are Hou, in the courle of z few years, as famous 
ier 
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for Socinianiſm, by the daily miniſtration of So- 
cinian preachers among them. The change of 
people from Socinianiim to Calviniſm need not 
indeed be very affecting to the abettors of the 
former icheme ; for truely, according to their 
grand maxim, that perſonal perſuaſion is the 
foundation of all Religion and acceptable Obe- 
dience, I can fee no great evil incurred by ſuch a 
change, provided men do become fincere Calvi- 
niſts. But I think it muſt be ſingularly affect- 
ing to Calviniſts to behold men change from this 
to the other; ſecing it is the eſſence of their 
ſcheme, that a finner can have no well ground- 
ed hope of Heaven but on the Oblation and In- 
terceſſion of the Son of God in their room and 
place ; and that the apprehending of a crucified 
Jeſus, according to this Dottrine, and the ſoul's 
truſting to him alone for ſalvation, is the only 
way to intereſt a ſinner in the benefits of his 
purchaſe. In conſequence of theſe perſuaſions 
they cannot help looking on thoſe as treaſuring 
up for themſelves wrath againſt the day of 
wrath, who do forſake Calviniſm and turn in 
their mind and judgment to Socinianiſm : For 
hereby they refuſe to depend any thing on the 
oblation of the Son of God and his ſatisfaction 
in their room and place. | affirm then he is not 
a ſincere Calviniſt, who is unconcerned at the 
fpreading of Socinianiſm ; ; tho” I cannot ſee but 
he may be a fincere Socinian, who 1s not deeply 
affected at the increaſe of Calviniſm. I ſhall 
juſt add, that if the Calviniſt ſcheme ot the Goſ- 
pel be true, many profeſſing to believe it in this 
age, and particularly | in the Socicty, for I cannot 
call it Communion, of which we now ſpeak, 


will find themſclves ove day very guilty before 
God, 
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God, and having tlie blood of many ſouls on 
their head, in a great meaſure, for neglecting to 
beſtir themſelves in oppoſition to ſuch ſoul-ruin- 
ing Doarines as the Socinian. Had the abettors 
of Calviniſm, in the North of this Kingdom, 
followed the fooiſteps of the Flock, and kept 
themſclves always a ſeparate ſociety, I make no 
doubt but that it would till have been the pre- 
vailing profeſſion of Diſſenters, and as little, 
that it would have prevented thoſe diviſions 
which have taken place among thoſe profeſſing 
the ſame Faith in the main. The ſum then is 
that the Calviniſts, at leaſt in this Society of which 
we now ſpeak, are concluded under fin againſt 
God, againſt themſclves, and againſt their poſteri- 
ty, while they continue in the Communion of the 
Synod of Ulſter, as ſtanding on its preſent Baſis. 

PERHAPS it may be objected, that there are 
already but too many Denominations of Diſſen- 
ters in this Kingdom, and would it be right to 
add one more to the number? To which I an- 
ſwer, that there certainly are too many; and 
indeed, I think it full time for Calviniſts to ga- 
ther their ſcattered forces, to ſpeak fo, and ſave 
the Heritage of God in this land. Their union 
together as one Church, and their Communion 
accerdingly, would ſtiengthen one another's 
hands in their moſt holy Fauh, and in the prac- 
tice which is according to godlineſs: But when 
they are divided into ſo many detached compa- 
nies, they become uſcleſs to one another, and 
contemptible to the world around. o what 
ſtandard then, may it be ſaid, ſhall they gather ? 
Anſwer ; I know no other to which they can 
convene, than that of Scotland's Reformation, iu 
the pureſt times thereof. This is juſt a ſuper- 
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ſtructure raiſed on the very ſame Foundation 
with the Calviniſt Faith, Jeſus Chriſt himſelf 
being the chief Corner-ſtone. This Reforma- 
tion, after the moſt impartial enquiry in my 
power, I humbly judge, is fairly copied in the 
Publick Profeſſion of the people called Ante- 
burgher Seceders and which, I therefore cannot 
help thinking, it is the duty and intereſt of 
Calviniſis, more inmmcdiately, to adopt. I am 
however very apprehenſive, if indeed without 
incurring the charge of Illiberality I may ſay it, 
that many Calviniſts who ſhun the Communion 
of this people, have no better objection againſt 
the Profeſſion adopted by them, than a certain 
dignified Clergy-man in the Church of Rome 
had againſt the Reformation of Luther. The 
Reformation of the Church, ſaid he, expreſſing 
it in different particulars, 1 confeſs moſt neceſſa- 
ry and reaſonable; but it is moſt mortify ing to 
think that it ſhould be introduced by an inſigni— 
ficant Monk. Had it pleaſcd God to carry on 
the Reformation now among the hands of Sece- 
ders, by the mighty or noble, I doubt not but 
by this time 1t would have been more univerſal 
in this Kingdom. What is it this people profeſs to 
aim at, but to have a Church worſhipping God 
with one Mind and one Mouth, according to 
the doarine of his word; which was before 
proved to be an cſlential Character of the 
Church of God, and the ultimate «nd of the 
great ordinance of Communion among Chriſ- 
tians? For this end, they have given as full a 
definition, from the word of God, of cvety 
thing which is deſigned to be the ſubject or 
matter of Communion and Fellowſhip among 
the members, as is neceſſary for their Commu- 
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nion together; and whenever a miſunderſtan- 
ding falls out, on any matter affecting their 
Communion, ſo that the members do not uni- 
formly ſpeak and do the ſame things in the ſame 
Circumſtances, in which, as before was ſhown, 
the Eſſence of their viſible Communion licth, 
they are ready to declare the truth; or, to {peak 
more modeſtly, what they apprehend to be truth 
in the caſe; that ſo their Communion togcther 
as a Body, may be effectually ſecured. And as 
to the terms of their Communion, or ſubjects 
on which 1t turns, I know nothing which was 
not copied out before them, in the Reformation 
of Scotland, and folemn League of theſe Nati- 
ons, or is not conſiſtent therewith, as adapted 
to the times in which we now live. In a word, 
this Socicty ſeems formed, at leaſt on the ſtricteſt 
principles of Communion and Fellowſhip ; and 
if they really have the teſtimony of Jeſus among 
their hands, I am perſuaded it is the duty, and 
would be for the honour of God and advancing 
their own real ſpiritual intereſt, would all true 
Calviniſts aſſociate with them. We may how- 
ever advert a little to the principal objections 
which Calviniſts urge againſt this Denomina- 
tion. 1. It is objected that their terms of Com- 
munion are too numerous. That this objection 
may be clearly ſolved, it is neceſſary to diſtin- 
guiſh betwixt general memberſhip, and partt- 
cular, or full Communion. Now in order to 
general memberſhip with them, their Terms 
are rather negative than poſitive. They inſiſt 
that the Candidate for admiſſion hold no princi- 
ples inconſiſtent with thoſe they have adopted, 
and purſue no practices everſive of thole they 
would have eſtabliſhed. The ſame degree of 
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knowledge, or extent of Faith and profeſſion is 
not expected or inſiſted on, in order to general 
memberſhip with them; on the contrary, they 
are willing to receive any, howevcr weak, or 
however ignorant, and to take due pains to in- 
ſtruct them in the Doctrines of the Goſpel, as 
by them publickly profeſſed ; expecting that by 
means of their Communion, they ſhall one day 
be able to glorify God with the ſame mind and 
mouth as the ſocicty, in every Article of their 
public profeſſion. Now who can ſay, that their 
Terms of Admiſſion to general memberſhip are 
too nuinerous; Seeing they defire to have a 
Church which ſhall glorify God with on: Mind 
and one Mouth * Who would aſk them to admit 
perſons to their Communion, who held princi- 
ples, or followed practices, reſolvedly and of 
choice, inconſiſtent with thoſe on which their 
Communion turns ? Such perions would hereby 
be diiqualihed either for prohting by their Com- 
munion, or being profitable to it. In a word, 
De-ility and Teachobleneſs | is their chief 'Term of 
Communion, in order to general memberſhip 

with them, if Jam not grc atly miſtaken. 
AGAIN: Let us conſider the objcEtion as 
levelled againſt the terms af their admiſſion to 
full CCmmunion at the Lord's Supper; and I 
frecly contets, that, for mv part, | cannot un- 
3 how: a ſt 50 Calviniſt can judge their 
erms of admiſſion to Communion in this ordi— 
nance too numerous. For whomſocver they 
judge to have attuned to ſuch a meaſure of unity 
with the Gage, in regard of the knowledge and 
faith of th: Goſpd, ard practice of godlincts 
confirmiaile to it, as is necellary to a worthy 
reception of this ordinance. they admit to Com- 
FOUND 
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munion with them in it. They do not inſiſt 


on abſolute perfection; they ſo far wink at ſuch 
infirmities as are ordinarily found in ſincere be- 
lievers of the doctrine of God's word, as not to 
exclude men tor thoſe which do not exceed the 
degree of common infirmity. But for clearing 
the whole caſe, let theſe two things be duely 
weighed. Firſt ; whether a perſon living in the 
habitual and reſolved negle& of any publick 
duty, and commiſſion of any notorious fin, which 
they have had an opportunity of being clearly 
and fully informed ot, can be ſuppoſed to com- 
municate worthily at the Lord's Table? For 
my part I cannot underſtand how they can ; 
communicating in this ordinance partakes of the 


nature of vowing to, and covenanting with, 


God to walk in his ways and to keep all his 
Commandments, as 1s -generally acknowledged 
by Calviniſts, I ſuppoſe; and how they can be 
ſaid to be faithful in vowing to God, who de- 
clare their reſolution not to be faithful in per- 
forming, I cannot ſee. This, Sir, is a true ſtate 
of the Caſe ; for Seceders ule all tenderneſs to 
thoſe who neglect duty from ignorance, or for 
vant of fuller light. 

SECONDLY. Do Seceders maintain any thing 


to be duty, which a ſtrict Calviniſt would not ac- 


knowledge to he tuch ? It thele then are the 


general rules of their conduct in admuting per- 
ſons to full Communion with them in the Sa— 
craments of the New Teſtament; I know not 
how their terms ot Communion can be deemed 
too many in number. 

Ac ix. Let us conſider their public prof ſ- 
ſion as guiding them in every piece of worſhip 
to God, w hich indeed, as before was obſerved, 
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ſeems to 2 the chief and ultimate end thercof; 
and ſhall hey be deemed too numerous hens 


Will ne © Calif that the u xorſhip, which 
is made up acc | Toa ert. 
nion, is too extent den they conjets their 


own ana ther Fathers Sins, in breaking Covc- 
nant with God, who, that bcheves the Faith 
theſe Covenants were deſigned to ſecure, would 
not heartily join them? When they bleſs God 
{or all the manifeſtations of his Grace, in pre- 
ſerving the DoGtrines of this Faith pure and un- 
corrupted through ſo many viciſſitudes, and a- 
midſt fo many dangers; who that believes, as 
they do, the great importance of theſe DoQrines 
would not ſay Amen? When they beſeech God 
to bring back all ranks in theſe lands to their 
former Covenant-allegiance to the moſt High; 
who, that believes the ſyſtem of Doctrine con- 
tained in theſe Covenants to be conformable to the 
word of God, would not wiſh for theſe days of 
Divine Grace? I mention only the moſt ob- 
noxious parts of their profeſſion, or terms of their 
Communion, in this enumeration ; to convince 
thoſe, who object againſt their number, that 
their worſhip of God would certainly be lame 
and detective, if there was any reduction made 
from their terms of Communion, 

2. OBJecT. The Door of acceſs to their 
Communion muſt be too ſtrait ; ſceing many 
pious and good men cannot enter in becauſe of 
differing ſentiments, in things of leſſer impor- 
tance in Religion. 'I he premiſies I acknowledge 
to be true; but the concluſion I would deny to 
be juſt, or reaſonable. For, firſt ; if the terms 
ei admiſſion into the Church muſt be ſuch as to 
exclude no pious and good men; then how 
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could Miriam the propheteſs be ſhut out of the 
camp of lirael for ſpeaking againſt Moſes ? Sure 
ſhe was at leaſt a pious and good woman; vet 
ſhe muſt be ſhut out of the Congregation of the 
Lord for ſeven days. Nor was it a ceremonial! 
purgation for her Jeproſv, becauſe ſhe was healed 
ot this, as appears from the paſſage. Numb. xn. 
1. Again; the opening of a door for all who 
may be deemed pious and good men, to enter 
into the Communion of the Church of Chriſt, 
will in a little time overthrow all Communion 
in it. For the Anabaptiſt, the Epiſcopal, the 
Independant, the Preſbyterian, &c, will ſud— 
denly be embodied together; and according to 
the nature of Communion before explained, they 
are incapable of an{wering the end of their aſſo- 
ciation : But of this enough betore. I only add, 
that providing a member in Communion with 
the Church, and entertaining different ſenti— 
ments from the Body, in ſome things ot leſſer 
importance, would keep his thoughts in this 
matter to himſelf, I cannot fee any great evil 
which would enſue upon his being continued in 
viſible Communion with her. His Commu- 
nion with the Body is only interrupted thereby; 
but that of the whole body 1s not affected. 

3. OvJrecr. The Terms of Communion 
among Seceders are every day liable to be in- 
creaſed; and who knows what may be their 
bulk in a few years? Anſwer : There arc, in 
the Church of Chriſt, ſome permanent and un- 
alterable Terms of Commumon, which ever 
have, and ever will be Terms of Communion 
among the members; ſuch are the eſſential and 
moſt important doctrines of Salvation contained 
in the word of God. But there are others 

which 
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which in their nature are variable, according te 
the times and circumſtances of the Church oi 
Chriſt. There are ſome Errors in principle, 
and Sins in practice, which being tranſient in 
their duration, have no need to be a term ©! 
Communion with the Church, when over and 
gone; Y ct others arte in their room, and ais 
apt to endanger the Communion of Chriſtiars ; 
vhich therefore muſt be teſtified againit. "11 
Church of Chriſt may he compared to a ſhi 
on a long voyage, which, when ſhe has efcape« 
one danger, torthwitl has another to encour.- 
ter; here a rock, there « ſhoal, one after anov- 
ther, in continual ſucceſſion; and ſhe mult be 
ſteered with ſuch caution amidſt all theſe, as to 
be brought fafe to the Harbour. So one thing 
may be a peculiar point of teſtimony with the 
Church in one age, which ſhe has little or no 
concern with in another, further than to conte!: 
the Danger, commemorate the Deliverance, or 
bewail the fin then committed. Jo give a fa- 
miliar Inſtance; it is this moment a term ct 
Communion among Seceders, in this Kingdom, 
to teſtify againſt that tumultuary 4734, in the 
Northern parts, called Hurts of Stec; and to 
exhort one another in oppoſition to it: But this 
Term of Communion they hope not to have a- 
gainſt another Year. On the whole, I cannot 
help thinking, it is a commendation of the Sece<- 
ding Church, that, as a Body, they are ſo 
watchful againſt cvery error in principle, and 
Sin in practice, which their Communion is in 
danger of being corrupted by, as to be ready to 
take up the Teſtimony of Jeſus in oppoſition 
thercto, 
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4. OrJrcr. This Society is in danger of be- 
ing ſplit into pieces on every new emergent, if 
they inſiſt on uniformity in order to Communi- 
on; a proof of which the world has received 
in the matter of the Burgeſs Oath. Aniwer ; 
This ſame danger has the Church of God been 
expoſed to in every age. Satan has ever ſtudied, 
either to corrupt the Church's Communion by 
alienating her from the Truth, or elle to break 
her union. But it is certainly better, when the 
calc comes to ſuch a Dilemma, for the Churc! 
rather to ſuffer damage in the matter of her Uni— 
on, than in the matter of her Communion : Bet- 

for her to ſuffer the loſs of per/ons, than of 
e in any caſe. A ſingle Error in the 
Church is of dangerous conſequence; it diſhon- 
ours God in all the duties which the Church 
conjunctly performs. Conſider her as bearing a 
Teſtimony to the Truth; this error is an ex- 
ception. Again; if this error is poſitively in- 
troduced into the worſhip of God, the worthip 
of the whole Body is, in this article, abſurd 
and inconſiſtent with the mind of God revealed 
in his word; but if it is not introduced, then is 
the Church chargeable with Sin, in neglecting to 
introduce into her Worſhip what the hath adopted 
as an Article of her Creed. Conſider it further as 
affecting their general Communion together by 
way of exhortation, admonition, or reproof; 


this ſingle error is an exception to the per ſection 


thereof; this one ſin at leaſt they do not warn 
againſt, or reprove for; and in a word, their 
whole Communion on this article, wherein they 
err, is diſhonouring to God, and hurttul to 
themſelves. I thereſore cannot help thinking, 
that it is better for the Church, in any czie re- 
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ſpecting her Communion, to ſuffer the loſs of 
perſons than of purity. However, it is not the 
misfortune of the Seceding Church alone to be 
expoſed to the danger of Schiſm: For the 
Church of God has, in every age of the world, 
ſuffered a diminution of her viſible members, on 
account of her ſtrugglings for the maintenancæ 
of purity in the matter of her Communion. And 
truely, if the fear of Schiſms were to guide the 
people of God in the matter of their Commu. 
nion; I believe they would never ſtop until they 
would be formed on a plan like that propoſed in 
the Catholic Chriſtian ; when they would nci- 
ther have Union nor Communion ; that is, be 
no Church at all. It is however comfortable to 
think, that if the enemy is always ſtriving to 
break the union of God's people, and aways 
throwing in ſome new bone of contention amor 
them for this purpoſe; that yet Chrilt is alwar ; 
interceding at God's right hand for the preſc- 
vation of it. John xvu. As to the condutt of 
Seceders with regard to their Brethren of the 
Burgeſs Perſuaſion, I think that, in the main, 
it tends much to their praiſe. "They thereby 
ſignified to the world their Firmneſs to the 
Feſttmony they had elpouicd:; For rather than 
countenance an Oath, plainly inconfiſtcar with 
the protcſiion they had made „they, in their in- 
fantile ſtate, when few and deſpiſcd, would ſut- 
fer a ſchiſm in their Body. Upon the whole, 
this Society is formed on the ſtricteſt princip les 
of Communion as a Body; and if ther really 
have the Teſtimony of Jefus : among their haue; 
am perſuaded, that to their coutendings it . 
be chiefly owing, that the Truth of the Goſp.. 
W continue ii theie Land:: Ard if ther * 
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ſert the Foundation on which they are conſtitu— 
ied tor Communion as a Church ot Chrift, I am 
periuaded God will raiſe up others on the ſame 
Foundation, who ſhall be a name and a praile 
10 him while the world laſteth. Morcover, it 
the'c things are fo, the tingular Diſcourage- 
ments which this Society have met with, par- 
ticularly trom thoſe proſeſſing Friendſhip tor 
Sr otiiu nds Reformation, cannot be without 
4 112. 
THERE 1s, indecd, one other Society of Preſ- 
bytcrians, in this Kingdom, conſtituted, if 1 ap- 
prehend the matter right, on the ſame general 
lan for Communion, with that winch we have 
been conſidering 3 but which ſeems not, to me 
t icaſt, ſo honeſt in their management agree- 
zble to it; *tis that of Anti-government People, 
or Coenanters, as they are commonly called. 
The very hinge of this People's Communion as 
2 ſerarate Body, namely, their oppoſition to 
the preſent civil Government of theſe Nations, 
has been by different hands clearly evinced to be 
contrary to the Doctrine of God's Word; and 
inconſiſtent with the "Teſtimony of his People 
in the pureſt times of Reformation. This how- 
ever, tho' a very ſtrong, is not my only objec- 
tion to Communion with this Society : For 1 
really cannot help thinking, that in their ma- 
nagement on this peculiar point of their profeſſi— 
on, they are a ſnare to themſelves and others. 
For, to teach men to believe that ſubjeꝗ ion to 
the preſent civil Government of theſe Nations 
is ſinful, and at the ſame time to allow them to 
contribute to the ſupport and maintenance there- 
of, as the other inhabitants of the land, who 
believe ſubjection is then duty, 15 certainly a 
Selecr/r 
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Soleciſm in Chriſtianity. If there is a clear 
Truth in the Bible, this is one, That what is 
intrinfically ſinlul, can never become lau ſul to 
be done, on account ut any damage which would 
ariſe from the neglect thereof. It was for aQing 
in conformity to "this 2: '"axim, that ſo large an 
Encomium is given io the Martyrs of Chriſt, 

Rev xii. 11. i hey loved not their lives to the 
Death. If then it is really ſinful to yield obedi- 
ence to the preiunt Civil Government ot theſe 
Nations: I can ice nothing to tree their Conſci- 
ences from an obligation to ſuffer whatever eviis 
muit follow a cloic adhcrence to their Teſtimony 
in this matter. It may be juſt added, that the 
ſingular ſolemnity, with which their adherence 
to this part of their Proſeſſion in particular is 
confirmed among themſelves, and notified to the 
World; namely, by the ſenſe in which they un- 
derſtand and ſwear the oath of the Covenant of 
theſe Lands, is a circumſtance, in my judgment, 
ſingularly aggravating to the Guilt of their Er- 
ror, and renders Communion with them of very 
deep and dangerous Entanglement. What I 
mean hereby, will, perhaps, be better under- 
flood by obſerving ; That ſimply to believe it 
ſinful to acknowledge the preſent Civil Govern— 
ment of theſe Nations, is an error, and there- 
fore draws on Guilt in the matter of Commu- 
nion: But to confirm this Faith with the So— 
lemnity of an Oath, which thoſe among them 
really do, who enter into the bond of the Cove- 
nant, as is manifeſt from their explication there- 
of, is certainly an high aggravation of the guilt of 
their Error. Above all, to be active in ſupporting 
the preſent Government, like the other Inhabi- 
tants of the Land, who obey from ——— 
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and that in oppcſition, both to their oath and pro- 
feſſion, is re: lly ſhocking to a tender mind. It necd 
not be objected, that none of them in this King- 
dom have adtually entered into this Oath; For 
their brethren of this Society have done it in a 
neighbouring kingdom ; and they all as a body, 
profeſs to believe and acknowledge the binding 
obligation of the oath in this ſenſe. If then there 
1s any Communion, as to the chief point on 
which their ſeparation from all other Societic3 
depends, they come to be involved univerſal 
in the ſame general guilt. I am perſuaded how- 
ever there are many in this Society of ſuch ten- 
dei conſciences, that if they underſtood the na- 
ture and ſolemnity of Chriſtian Communion, 
they would ſoon diſentangle themſelves from a 
Society chargeable with ſuch Error and Incon- 
ſiſtency; and thus no longer diſhonour God by 
the proſeſſion of ſuch Error, nor endanger their 
own ſtedfaſtneſs in the Truth, nor entail ſuch 
Frror on their Poſterity, by maintaining viſible 
Communion with thoſe who hold it. 

Tnrvus, Sir, have I given you my Thoughts 
of the Doctrine of Chriſiian Communion, with 
the Honcſty and Freedom you defired me to uſe 
in the Caſe. The brevity ſtudied, through the 
whole, may perhaps render the Argument, in 
ſome particulars, a little dark, and make it 1 * 
ble to miſconſſruction: But it either you, or any 
of your Friends, to whom you may think proper 
to commend this letter, ſha!l pleaſe to acquaint 
me with any material object ions againſt the 
Doctrine contained in it, I am ready to give a 
farther exphcation of it, as ſoon as my conveni- 
ency will at all admit. And tho” I ſhould have 
cited in ſome things, which howeygr I am not 
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conſcious of having done, yet is it certainly the 
more pardonable, partly, becauſe I have received 
no aſſiſtance in the proſecution of the Argument, 
but from the holy Scriptures immediately; and 
partly becauſe, on Conviction, I am ready to 
atone for the tranſgreſſion by a recantation. I 
need hardly mention to you, as a proof of my 
Ingenuity in the whole, ſeeing you were before- 
hand appriſed of it, that when I undertook the 
conſideration of the ſubjeR, I little expected to 
find any Denomination conſtituted according to 
the ſtrict principles of Communion. With 
ſhame I acknowledge, that I long regarded the 
great care of that Society, which, in the conclu- 
ſion, I am obliged to recommend, in bringing 
all their members to ſuch uniformity in every 
thing, as the exerciſe of an arbitrary Power and 
jordly Domination over God's Heritage. In 
a word, I thought them ſuperſtitiouſly exact, 
for inſiſting on Uniformity in what I thought 
trifling matters in Religion, and which I ſuppo- 
ſed men might be ſufficiently pious without re- 
garding. I little imagined that the nature of 
Chriſtian Communion, and the Obligation which 
15 on the people of God, to aim at perfection in 
this matter, ſubjeQcd them to an unavoidable 
neceſſity of uſing ſuch diligence to bring all the 
Members of the Church to ice with the ſame Eyes, 
and ſpeak with tlie ſame Mouth, and walk with the 
ſame Feet, to ipeak ſo. A very popular objec- 
tion, however, juſt now occurs to me, againſt 
the validity of all judicial proceedings in the 
Church of Chriſt, by Courts of his Houſe; 
drawn from the Fallibility of the members they 
conſiſt of. The objection plainly is; That be- 
cauſe men are fallible, therefore they have no 

authority 
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authority judicially to declere and aſſert what + 
truth, or enforce what is duty. I ſhall not now 
be particular in the Solution; but would juſt 
obſerve, that the inference appears to me quite 
abſurd. The Fallibilty of men can no more 
overthrow Authority in things Religious, than 
in things Civil; if I judge right. "The wrong 
exerciſe or abuſe of Authorny may do more 
harm in the one caſe than in the other ; Bur, 
according to the common Axiom, Degrees do 
not vary the Species. The native inference 
from the Fallibilty of men, in things Religious, 

15, that we never ought. to have an implicit 
Faith in the Deciſions of the Church; but, on 
the contrary, ſhould ſearch the Scriptures daily, 

to ſee if her deciſions are conformable thereto. 
On the whole, I ſee not but men may pay ſut- 
ficient reſpect to the Authority of God's word, 


and yet acknowledge the Authority of his 


Courts; Though it is part of Satan's Policy to 
make them appear oppoſite, and inconſiſtent 
the one with the other; For his Devices are 
many. If the hints ſuggeſted in this Epiſtle will 
be of any Ule to keep you, or others, to whom 
you may think proper to recommend it, from 
the ſnare of Satan, I have gained my End ; 
which, therefore, is the fervent prayer of, 


SIR, 


Your HEARTY WELL WICHEFR, &c. 


Jan. 21ſt. 


1952. 


